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INTRODUCTION

For several years now | have referred to this growing collec-
tion of analogies as my “Parables manuscript.” While doinga studg
on the Parables of Jesus, | realized how aPProPriate it was to refer
to these as “Parables,” for there is a distinct similaritg of stglc and
purpose with the Parablcs that Jesus told. I found the trilogg of
studies bg Robert Capon (Thc Parables of the Kingdom; The Par-
ables of Grace; The Parables of Juc!gment) to be most instructive
in recognizing the contextual setting of Jesus’ Parabolic tcaching.
The Jewish religious leaders were alwags listening in as Jesus told
the Parablcs. In most of the Parables Jesus is cxPosing their reli-
gjonism in contrast to the modus operandi of the Kingclom of grace
that He came to establish. The Parables in this volume are in the
same venue as Jesus’ Parables, for theg are exposés of religious
thin‘dng and Practice, in contrast to Christ’s kingdom oPerativc by

grace.



On most occasions Jesus did not Provide any explanation of
His Paralales, leavingtliem like “clangling modifiers” in His teaching.
Tl‘ieg served as “Pictorial Poncleral)les” which could imPlocle within
one’s tl1inl<ing and explode misconccptions. Tlieg were Puzzling
and Problematic; veiled with hidden meaning which was concealed
in order to reveal. The Paral)les of Jesus had a “back-handed
imPact” which “upset the aPPle~car > of traditional religious think-
ing, What Jesus was advocating was 180 clegrees oPPosite of the
typical religious Practice. with a sul)tle) clr9 lﬁumor, Jesus illus-
trated that “God’s tliouglits are not our tliouglits, nor our ways,
His wags” (Isa. 55:8,9). Eventuallg the Palestinian religionists real-
ized that Jesus was tall<ing about them (Matt. 21:45), often mal<ing
Paroclies of their Pietg, and tlieg souglit to silence Him.

What is a Parocly? A Parocly is a comic caricature, a ludicrous
likeness, an absurd analogtj, a ridiculous rePresentation which ex-
poses a Particular realitg l)g comParing it to another of a different
order. Parodies can be a very useful verbal or literarg tool to ex-
pose the “red lierrings” of diversions which distract attention from
real issues; to expose “holabg horses” wlnerelag men l<eeP reverting
back to repctitive over-empl‘iases without critical thougl“it; to ex~
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pose inane traditions which become familiar ruts wherein we fail to
recognize the abscnce d’csprit. ]53 the use OIC Parodg one can be
direct 3<:t subtle at the same time.

| am heartened that some rather respectecﬂ personages

have Precedecl me in emPloging satire and Parocl9 in caricaturing
religious activities which were contem orary to them. Blaise Pas-
cal exposed the Jesuits 139 showingt e absurclit9 of their thinking
and Practice in analogical constructs. Soren Kierkegaarcl utilized

arables and a”egorg to reveal pompous and fallacious activities in
the Church of Denmark. Both were criticized for irreverence, but
their writings exist to this clag as valid examplcs of courageous men
who stood up for veracitg, integritg and genuine sPiritualitg. Ido
not claim that my writings are of the same caliber as Pascal or Ki-
erkegaard, but | am Iﬁumblg wi”ing to tread as they have trod, which
sometimes means “stomping through the tulips.”

In his Provincial Letters, Blaise Pascal noted that

“there is a vast difference between laughing at Christianitg and laugh~
ing at those who ProFane it by their extravagant oPinions. It were impietg to



be wanting in resPect for the verities which the SPiri‘c of God has revealed ;
but it were no less imPietg of another sort to be wanting in contemPt for
the falsities which the sPirit of man opposes to them.”

“There are many things which deserve to be held up to ridicule and
mockerg, lest, bg a serious refutation, we should attach a weight to them

which t ey do not deserve.”

“...w]nat s more ﬁt‘ced toraise a !augh t]nan to see a matter so grave as
that of Christianitg decked out with fancies so grotesquc...”

“.tis imPossible to refrain from Iaughing.”

In documentation of his Point Pascal cluotes from Tertullian.
“ _to treat them serious|9 would be to sanction them.”

“Can angt]ﬁing be morejustlg due to the \/ani‘cg and weakness of these
oPinions than Iaughter?”

“Whether ought we to laugh at their 1Co”9, or deplore their blindness?”

T]‘ICFC comes a time when we neecl to stancl bemcore the mir-
ror to engage in some ecclesiastical self-examination. Those who
are not wi”ing to do so “deceive themselves,” and “their religion s

worthless” (James 1:22-26). I we cannot or will not engage in self-



criticism, we become very In-grown and unhealthg. The bodgweli-
gjous todag seems to be in a state of “denial,” unwi”ing to admit or
deal with their “Ingrown toenails.” Such a situation is an unhealthg
situation that hobbles our effectiveness. The ecclesiastical com-
munity todag IS SO mgopic that it cannot detach itself from the
extraneous criteria of selﬁimage in order to be objec‘cive about its
condition. Perhaps we need to follow Jesus’ advice to “take the
Iog out of our own eye, before we seek to take the speck out of
another’s eye” (Matt. 7:3-5).

It was the Scottish poet, Robbie Burns, who wrote in his

poem, To a Louse,

“«O wad some Power the ghctie gie us
To see oursels as ithers see us!

It wad frae monie a blunder free us,
An’ foolish notion.”

Hope?u”g these Parodies will allow us to “see ourselves as
others see us,” and thus to be freed from some of our “foolish no-

tions” and “blunders.”



I must admit that these Paro&ies are a radical deParture from
the s’cgle of writing in which I often engage. In the past | have been
accused of beinga “cerebral mechanic” of tlﬁought, rather than a
“metapiiorical artist.” | have alwags been inclined to tigiiten down
the “nuts and bolts” of theoiogg) and disinclined to engage in ana-
iogical illustration, even in my preaclﬁing. Some have heard me de-
clare that “analogg does not lead to goo& theoiogg.” Whg, tiien,
do I now write such Parodies? [ like to think of these as an examPie
of “reverse theologg.” What is “reverse tiﬁeologg?” Peopie have
iong been familiar with “reverse Psgchoiogg,” and its attempts to
emPi'iasize what is wrong in a Person’s behavioral actions in order
to provicie an incentive to make ci*xanges therein. “Reverse theol-
ogy,” likewise attempts to emPiiasize the Probiems in ecclesiastical
oPinion and Practice, in order to Provide an intensified awareness
of the inadequacies and an incentive to overcome the inconsis-
tencies. Just as “reverse Psgchoiogg” does not seem to work for
all Personalities, | am sure that “reverse theoiogg” will not serve
its intended purpose for a Portion of the ecclesiastical Popula—
tion. There will be those who react with alarm, interPreting “reverse

ti'ieoiogg” as “negative ti'ieologg” or “destructive theologg,” but if



theg will take a moment to glean the kernel of truth in these paro-
dies, theg will benefit therefrom. These Paroclies are loaded with
tlﬁeological imPor‘c which most readers will understand as tlﬁeg read
between the lines and note the resemblances of the analogies.

These Parabolic Paroclies are Purposc:]cu”g short and Pitlﬁy,
for william Shakespcarc exPIained that “brevitg is the soul of wit.”
It was not my purpose to be “sermonic,” or to use them as a “Plat-
form” for the Promulgation of Personal opinions. I have, there?orc,
elected to conclude each Parodg with a brief affirmative statement
to “drive home” the Point of the Paro&g without being “Preachg.”
The purpose IS simplg to allow the reader to “get the idea,” and
thus to leave an indelible imPression that becomes a “dum-dum
bullet” in the brain everytime one considers that subjed:.

You will never know how I have struggled to cxplain my heart-
felt objective in writing and Publishing these stories. As a pastor, |
seek to Point Peoplc to Jesus Christ and the gospel of grace. | do
not seek to bash or dcstrog any legitimate constructs of Chris-
tian faith. Yes, there is caustic criticism within these Parodies, but



| desire that it should serve as constructive criticism, rather than
destructive criticism. | do not seek merelg to attack or amuse, but

to expose religious fallacies and eclhcg genuine Christian believers.

“Charity may sometimes oblige us to ridicule the errors of men, that
theg may be induced to laugh at them in their turn, and renounce them.”

This statement 11)9 Augustine is certainlg the sPirit in which
these Parodies are written, and the purpose of their Publication.
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FRANCHISED RELIGION

I had alwags dreamed of owning a business of my own. A
friend had advised that a franchise outlet of an existing chain with
its Cleveloped suppor‘c network was a wise business choice. There-

fore, | was most interested in the advertisement which read:

“Franchises available — Sound business opportunity.
International corporation. Opcn one in your comrnunity.
Call 1-800-623-3489.”

I made the call and agreed to visit one of their successful
franchises with the district suPerintenclent.

Theg had a unic]ue marl«t’cing strategg encouraging People
to “Look for the Golden Crosses.” Each establishment had a large
Iightecl sign that read, “Billions and Billions Saved.”

11



The name of the company was “McDeitg, Inc.,” a success~
ful corPoration indeed, with thousands of outlets in almost every
country in the world.

Their Procjuct was Pre—Packaged meals,
with convenient names that incorpora‘ced the
McDeity motif: McWorshiP, McFe”owshiP,
McBible, McPrayer, McEvangelism, etc. “Just

unwrap and cligest for your eternal health.”
Kiddie meals were available for the children,
convenientlg boxed up with trinkets and Priz~
es, to keep kids occuPiecl and entertained.

The marketing support was exceptional
with international pu licitg via television and
other mediums. Seasonal Promotions were
used to attract sales. Theg often emplogec[
a colorful cdlown called Ronald McPreacher to
Parade around each establishment to attract
attention.

12



This distinctive fast-food franchise had initiated drive~uP
windows with driveJclﬁrough service, tailor-made for a society of
People intent on maintaining anongmity and getting “fed” quicklg
and inexpensivelg. “You don’t have to wait; You don’t have to re-
late.” “Welcome to McDeitg. Can | take your order?”

But | was qui‘ce taken aback bg this old
Iadg standing outside of the establishment
gelling, “Where’s the beef?” She wasjoinecl
bg other activists who were questioning the
nutritional value of the McDeity Product.

This was quite unsettling and | began
to ques’cion the ethical implications of bug-
ing into the “grouncl beef religion,” especia”y

when 5ocietg seems to be dging from Phgsi-
cal, Psgchological and spiritual malnourish-
ment.

13



My conscience will not allow me to articipate inthe per-
Petuation of franchised religion, but | stiﬁjhungcr for sPiritual re-
ality. The rcligious reclunclancg of the franchised establishments
with their Pre-designed formats and Pre~Pac|<aged meals must be
replaced with the newness and vitalit9 of genuine Christian commu-

nitg.
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THE DIRTY LAUNDRY RITUAL

Living, as we do,ina dirtg worch, the clothing that | wear each
clag gets dirt9 — stained, sweaty and sme”g. So with dailg regular~
ity | take off my Airtg clotlﬂing, and Piece and Piece l carefu“g cast
them toward a clothes basket that is Placed qui‘ce conspicuouslg
against a wall in our bedroom.

There was a time in my life when 1 did not do this; when my
clothes &ropped onto the floor wherever my bodg haPPened to
be when that Particular item of clotlﬁing was removed. But when |
married, certain social acﬁustments had to be made, and Personal
habits were revamped. I could no longer live like a bachelor “Pig.” |
had to “clean up my act.”

So I was introduced to, and greatlg encouraged to Partici~
pate in, this ritual of Putting my clirtg clothes in a basket. 1 now

17



Participate in that ritual every &ag, sometimes even more than once
a cﬂag. I have Pencec’ced this ritual to a real “art-form.” Itis per-
formedina speciﬁc sequence — first my shir’c, then my pants, my
left sock, my right sock, my undershirt, and then my B.V.D.’s Each
iece as it is removed is carefull
wadded up and is cast withjust the
right arching trajectorg, and with a
calculated amount of thrus’c, toward
the basket. Technic]uc IS important.
The clothing wad has a tendencg to
unravel and create an aerodgnamic
drag effect that hinders its ﬂig]ﬂt Pat~
tern toward the basket. Varietg IS
essential or the ritual would become

monotonous. Sometimes, t]ﬂercﬂcorc,
| choose to do a ricochet shot off
the wall; sometimes I stand on tiptoe and do ajump~sh0t over the
corner of the clresscr; sometimes 1 do a s‘<3~lﬁoo‘< or a behind-the-

back shot.

18



I want you to know that I have become quitc accomplished
at the dgnamics of this ritual. 1 Permcorm it rcgularlg) ritualistica“g,
even rcligiouslg. Itis quitc a slﬁow, | guarantee you — but! grant no
Privatc or Public showings.

Whg do1 engage in this ritual so rcgularlg and rcligiouslg? |
do not like the consequences of Failing to
Pemcorm it. Much wrath and verbal abuse
mig]‘nt be Pourecl down upon my person when
and if I were to fail to Practice the ritual. Itis
not worth the risk to ncglect it. But, onthe
other hancl, | have reached the Point where
there is a sense of accomplishment for having

erformed accorcling to exPectation. When
| hit the basket with every article of clot]*n'ng,
| can strut around like a Peacock, for 1 have

that inner sense of we”~bcing and self-atfir-
mation: “I did it agair\l Another Perfectjob!
Won’t she be Pleased?”

19



But when I miss the basket (it hap ens)), there is a sense of

disgust and failure, and 1 am obliged to go over, bend down, Pick

up the article of clothing, and trg again.

I have discovered that thingsjust g0 better in life when | per-

form the ritual regularlg and reiigiouslg, and “do it rigtit.” | can then

Pat mgseliC on the back and say with Jack Horner, “Oh, what a

gooc{ bog am|l”

20

Does this seem rather si”y
and Pettg? Somewhat like an
inane illustration of apparent
insanity? What do you think
God must think of the incon-
sequential rituals that People
engage in so religiouslg, dag
after dag, and week after
week? Do those repetitive
religious rituals have any more
value in the sight of God than
the ritual which | Practice SO

religiouslg?



Recognizing that to live as a sinful “Pig” is not conducive to
gooc{ social acﬂjustment, many have decided to “clean up their act.”
So theg get “religious” and bcgin to Participate in the regular ritual
of attcmpting to remove the dirtg |aundr9 of their lives, to remove
the stained and soiled coverings of their behavior, and cleposit
them in God’s Forgiveness basket. O]’\, the curious variety of con-
tortions theg £0 through: wa”<ing down aisles, kneeling at benches
and so-called “altars,” raisingtheir hands, uttering confessions,

» o«

“Praging through, crossing’ tlﬁemsel\/es, attcncling services, giv~

ing percentages of their income, etc. The variations of these ritu-

als are almost innumerable!

Day 139 dag thcg throw their dirtg aPParel into the basket at-
temp‘cing to live a tiolg Christian life. Some are qui’ce accomplishe&
in their religious Pencormancc. Their commitment level is high; their
discipline Is rigid; theg have good techniques and execute accord-
ing to Precise rules and regulations. Theg are the ones who score
]’n’gh marks from the resident religious inspectors (otherwisc known
as “ministers” and “Pries’cs.”)

21



There are many, however, who are “missing the mark.” Theg
are giving it their “best shot,” but theg are tailing miserablg in aim-
ing at the goal of Pertection‘ DesPite their best efforts theg fall
short of the Pertormance which theg Perceive will earn them for-
gjveness and acceptance before God. Oh, the nagging guilt theg
exPerience for not being better achievers; for not being more
successful in the proper removal of dirtg laundrg from their lives.
Oh, the condemnation and wrath theg exPect from that One who
watches over all such religious endeavors.

But, oh, the Pride the swells up in the hearts and minds of
tlﬁose, who bg their best Persistent efforts, have temPorarily per-
formed up to the exl:)ectations imPoseA bg that Particular religious
societg. Theg await that phrase of acceptance from above: “Well
done, thou goocl and faithful servant.” And tailing to hear it, theg

erfect their aim and increase their efforts and try harder!
P Y

By this analogg | am suggesting that many of the religious
activities which People engage in, are but empty and hollow at-
tempts to deposit cjirtg launclrg in the basket to Please God. Itis
one thing to religiouslg cleposit your clirtg launclry in the clothes-

22



basket, but itis a completelg different thing to engage in a form
of the “Dirty Laundrg Religion)” thinking that it is real, that it has
benefit in the siglﬁt of God, that one’s eternal clcsting is tied to
one’s Pergormance. That is tragjc.

Repetitivc rituals Pencormecl with religious regularitg are, in
and of themselves, of no value in the sight of God. Theg are merely
meaningless and monotonous motions. Irrelevant repetitionl But
when such activity is ec]uatecl with meritorious benefit before God,
then the religious exercise has become Actrimental, destructive and

dangerous.
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THE KING'S CLOTHES

Once upon a time there was a l(ing. He was king over the
vast kingcjom of Ecclesiastica. This king was known far and wide

for his vain cleliglﬁt in rogal vestments.

Aware of his Propensitg to lust after the ego~satis1cging
need-fulfillment of “PomP and circumstance,” two enter rising
con-artists offered to stitch for him some rogal ﬁnerg “fit for a
king.” Theg explainecl that their Product was so extraordinarg and
supernatural that it was visible onlg to the elite and knowleclgeable,
and invisible to those who “did not have eyes to see.” “Take my

order,” begged the king. “Money is no objectl”

The king’s assistants in charge of “quali’cg control” did not
want to appear ignorant, unenlightenecj or unspiritual, S0 theg
went along with the con-game. They gushecl with Praise for the

25



non-existent garments. “Beautifull”
“lnspiringl” “Moving!” The citizens
of the kingclom determined that it
was in their best interest to “Plag the
game” also. Theg, too, extolled the
features of the fanciful and farcical

ﬁnerg.

PomPous Pricle outweig]‘lecl Practicalitg,
Prompting the king to organize a Para&c through
the aisles of the kingdom. All the subjects were
cowed bg fear into saging not]‘n'ng about the
absence of clothing. Theg onlg repcated Pious
Plati’cudes of respect for rogaltg.

But one young child had not been “cued”
for the pretense. When the king Passed bﬂ him
the child exclaimed, “The King doesn’t have any
clothes on!” They attempted to “shush” him, but
the unspeakable had been spokcn and everyone

‘(HCW.
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Despite the exposure of his exposure, the
king continued to Plag out the charade, declar-

ing, “The Proccssion must continue.”

with all due respect to Hans Christian An-
dersen and his germinal thought in the Fairchale
of “The Emperor’s New Clot]ﬁes,” the rcte“ing
and adaptation of the story reveals much about

the state of ecclesiasticism todag.

The churchis caught up in vested interests and in “Pomp and
circumstance.” Rather than being “clothed in righteousness,” the
church is naked in its hypocrisg. Everyone isjoining in the code-
Pendent denial of “rm OK; you're oK Theg are livinga lie of
self-delusion, and such behavior creates a fraudulent society of

dg&cunc‘cional socialization.

Fear O]C ostracism and rePrisal comEels CVCl’yOﬂC to “Plc’:]\lj tl"lC

game” and say nothing. Should anyone be inclined to sPcak out,

27



the &amper of social consensus for the maintenance of the status-
quo 5 appliecl. Criticism is out of order: “Don’t touch the Lord’s
anointed” (I Chronicles 16:22) .

Christians tend to see in their church whatever theg want to
see. Ittakes the innocence of a chilcl) the “mouth of a babe,” or

the intrcpidit9 ofa Prophet to speak out and reveal the Pretense.

The world around us alreaclg sees our nakedness, our lack
of substance, as we Paradc our pompous iety. To continue the
Procession after the illusion of “being clothed and in our right
mind” has been revealecl, is fraudulent delusion enacted by a“de-
Iuding influence” (Il Thessalonians 2:11).

Jesus, Himsehc, said to one Por’cion of His Church, “You are
wretched and miserable and poor and blind and naked.” (Revela-
tion 3:17). He who has eyes to see and “ears to hcar, let him hear
what the Spirit says to the churches” (Revelation %.22).

28
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THE JELLY BUSINESS

The Primarg Problem in theje”g business has alwags been to
achieve the proper temperature and consistencg in order for the
je”g to “gel"’ One must avoid the liquitiecl “runniness” of a failure
to soliditg as well as the rubberg consistencg which fails to 5Pread

Begoncl this, one of the most “stickg” Issues in theje”g busi-
ness has to do with the distinguishing otje”ies andjams. Identifica-
tion and labeling has been a source of much contention in theje”g

business.
Soitisinthe making and marketing of “evan-je”9~calism.”

The labeling and identification of an “evangelical” or a “fun-
damentalist” has otten created a temperature rise that has tlﬁreat-
ened the soliclitg of the entire “gelt”

31



Fundamentalists claim to be
those who have substantive issues
on which to chew. This, of course,
creates a “jam.” Many have been
the “strawberries” detected in the
ensuingjam of fundamentalist inter-

retations of what theg regarcl to
Ee substantive issues.

Those who dislike all the seeds of substantive contention
within the Fundamentalisticjam are often relegated to the more

)

insubstantial state of being labeled “evan-ée”g—cals. ’ Unwi”ing

to fi gl*xt over the a”eged Primacg of gooseberries, strawberries

or raspberries, the evangelicals occupy themselves, instead, with
the smooth texture of the over-all consistency of theirje”g~gos~
Pel. The taste must be Pleasing and Palatablc in order to sell their

Product to the greatest number of People.
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Who will volunteer to serve as
negotiator in this “evanje”g~cal”
business? Who will restore harmony
in evan~'e”9~|and’? Where is that
great éﬂg#nspcctor who will getus

outo thisjam?

WANTED: One with authoritg who will advise that the Evan-
gel is Jesus Christ, and that the gooc{ news of the gospel is that
the vital clynamic of the life of Jesus Christ is available to be lived
out in individuals todag.
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THE THEOLOGICAL SOLDIER

The bald~heacjed,
bespcctaclecl theologian
Sits in his cluttered cubicle
of narrow thought,
Anguislﬁing in labor Pains
as he tries to give birth
To a new Scriptural connotation,
as gct untauglﬁt.
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There musing

over the monumental mass
Of theological trivia

and religious misinformation,
He Fervently concludes

that God intends him
To combat this Pseuclo~theologg

with derogative exhortation.
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Then thoughtlesslg s‘cumbling
to the window
Of his cubicle of suPPoseA

sound doctrinal action,

He triump]ﬁantly thrusts out
his theological musket

To open fire on what must surelg
be a satanic faction.

Standing firm

as a dedicated Christian soldier,
He fires each round

and aPologcticaHH defends
What he considers

the true word of Gocl,

Hoping through such tactical warfare
to make amends.
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Havingthoroughlg bombarded
all opponents
with his Egrrage
of theological prate,
He scurries to his Paclclecl chair
to say with Paul to Timo’chg,
“l have Fought the good ﬁght;
I have kePt the faith.”

This bcing the Preoccupation

of many self-made thcologians,
Where is the broad-minded person,

Possiblg labeled a religious “dove,”
Who with Christian ardor will say,

“In essentials unity,

In non-essentials liberty,

In all things LOVE.”?
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A NURSERY STORY

“‘Aren’t theg cute?” gushed the visitor as she looked tnrougn
the s’cainecﬂ~glass at the children in the nursery. One has to admit
that babies do Provicle a sPontaneous form of creative exPression
and entertainment. But the ecclesiastical nursery is rampant with
structured chaos indicative of earlg childhood, complete with short
attention spans and selfish Propensities.

In one corner children are listening to nursery-stories which
have been told over and over for generation after generation.
These stories develop imagjnation and conceptualization, but do
theg have any application to living?

Another group of children is clapping their hands and sing~

ing uP~temPo music to the rhgthmic accompaniment of an assort-

41



ment of “rattles.” Itis obvious that theg “feel” their music, as they
sway with the beat and gesture with their hands.

A few of the children are attemPting
to make the transition from crawling on
all fours to wa“a’ng uPnght. Their under-
developed Peripatetic skills lead to many
tumbles and falls.

Emotions run nigh in the nursery. While some are squealing
with delig]ﬁt, others are snrieking their selfish intent to control the
toy that is Presentlg in the Possession of
another. “Mine!” “Gimme, gimme!” The
process of “getting along” and learning to

share IS OgtCﬂ a SIOW PFOCCSS.

There are sc]uabbles and spats and
inﬁghting requiring conflict resolution and

reconciliation. lnjuries occasiona”y occur

with consequent screaming and crying N
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Eain. But a kiss and a band-aid usua”g suffice to heal the “boo-

0os” and “ouchies.” SUPematural healing indeed!

The nursery helpers are prepar-
ing bottles of milk for the bottle-ba-
bies. Other children are on “formulas”
or are subjectecﬂ to bland Pablum ora
varictg of Gerber spccialties.

Much of the Fussing and crging is a result of tired
infants who need some nap~time and rest. Inthe

meantime Paciﬁers will have to suffice for those
= babes who think that their needs demand immedi-
ate attention. Thumbsuckers Provide their own.

Much of nursery time is spent in clcan~up, wiping faces,
hands and snotty noses. oOh yes, there are the “accidents.” As
ever, the attendants must suffer through the unenviable task of
clﬁanging clirtg diapers.
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Babg~sitting is a weary assignment. Particularlg when some
of the babies have been in the nursery for as long as anyone can
remember. The “Nursery~Ro”” records £0 back for clecacles) and

few there are who have ever “graduated” out oxc the nursery.

We observe here the trageclg of Protracted inFancg. The
church was never intended to be a never-en&ing nursery for per-
Petual babies. Whg have we tolerated or fostered this retarded
growth process wherein many Christians remain spiri‘cual babies?

The APostle Paul lamented the fact that the Corinthians
were still “babes in Christ” (U Corinthians 3.1). His desire was to

“Present every man mature in Christ” (Colossians 1:28).

Likewise) the writer to the Hebrews (PerlﬁaPs also Paul)

» «

chided his readers for a failure to “grow up. 139 this time you
ought to be teachers, but you have need again for someone to
teach you the elemcntarg Principles of the oracles of Gocl) and
you have come to need milk and not solid food.... Thermcore, let us
leave the elemcntarg teaching about Chris’c, and let us press on to

maturity” (Hebrews 5:12 - 6:2).
v,
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EVANGELICALISM 101

Educators todag are dccrying the need for remedial educa-
tion. The Problem seems to be that students are being Passeci on
to the next level of education with inaciequate skills in such basic
subjects as rea&ing, writing and arithmetic.

Many co”egcs and universities have found it necessary to
offer remedial courses which teach students what tiieg should have
Previouslg learned in seconclarg school. Such courses as “Math
101” and “Englisi‘n 101”7 are ciesigneci for the correction of ?aultg
abilities in these educational disciplines. These courses are often
non-credit courses for theg are cﬂesigned soieig to remedg an edu-
cational cieiiciencg.

It appears to me that much of the Popular religious instruc-
tion in the church tociag has settled for teachinga course that
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might be called « Evangelicalism 101.” It is a remedial gospel that
deals preclominan’clg with remeclginga deﬁciencg, correcting a sin-
roblem. This remedial gospel often bcgins in Genesis chapter
three and concludes at the remedial reclemptive action of Christ on
the cross. This “fix-it” gospel of Popular religion does not teach
the real course of Christian life. On the authoritg of our mentor,
the aPostle Paul, we might affirm that this is “no gospel” at all (Ga-

latians 1:7); it is a non-credit course.
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The gospel requires the full-
course which commences in Genesis
chapter one with a recognition of
God’s intent for mankind, and the
comple‘ced restoration of that divine
intent bg the life, death, resurrection,
ascension and Pentecostal outpour-
ing of the Lord Jesus Christ. TE
Fu”g credited course wherein the life

515 a

and righteousness of Jesus Christ
IS imputed and imPartecl to Christian
believers. Christians need to understand the “abundant life” Jesus
Promisecj (John 10:10), and experience how that life is lived out in

the Practical situations of life.
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BARNYARD ANTICS

While wa”dng around the farm the other dag | was observing
the instinctual activities of the animals. What | saw was a comPosite

representation of clgsfunctional socialization.

| observed a few work-horses doing most of the labor on the
farm. with wi”ing resolve theg Pu”ecl more than their weight. They
were glcaming with sweat from the energy exPended bg their pow-

CF‘FUI muscles.

Meanwhile a couple of donkegs were be“igerentlg ba”dng
at what theg were being asked to do. Theg were obstinatelg self-
willed and had a mind of their own that never seemed to coincide
with others.
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The cows were laging in the Pasture grass ruminating and
masticating. L ater theg would be milked for the benefit of all the
babes in the barnyarcl.

Several cats were lo”ing on narrow ledges erjoging the sun-

shine. A few strokes of affirmation and tlﬁey were urring with
Emg their prey.

Praise. A couple of tom-cats were “mousing, ” stal

The dogs, bcing the rascals t]ﬁeg are, would Periodi~
ca”g harass the cats. Theg could be seen niPPing at the heels
of the other animals. The Primarg reason theg are kept
around is to guard the Property and intimidate intruders.
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There were elegant swans on the Pond, teistg geese Protect-
ing their young and ducks waclcﬂling to and fro. But one unsettling
sigl*xt was to see mejestic eagles with clipped wings grubbing along~
side of the turkegs.

The hens were clucking about
their eggs, which would never serve
their reproductive intent. The roost-
ers were crowing about their prowess.
About then the chicken-coop eruPteA
in chaos. One hen had been wounded
and the other chickens Proceecled to
Peck her to death. A gruesome sight.

The goats were into evergthing,
of course. It seems as though there is
nothing theg won’t eat. But when theg
sensed clanger, they formed a circle
with heads Pointed outward and ruth-
|ess|3 kicked each other to death.
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The Pigs, as usual, were “throwing their weight around.” |
guess that is wh9 some refer to authorities with the slang designa~
tion of “Pigs"’ Is it not interesting, this pro ensitg for authoritari-
anism? The lowest ranks rise up to the higfest, insatiablg power-
hungrg. Those who would liberate rise up to be the Oppressors.

It seems to be a ncvcr~cnding cgcle; the liberals eventua”y end up
being the conservatives. Such is the Perl:)etual system of man and
his government and religion.

As you can see, my tour of the barngard, and the observa-
tion therein were easilg related to the ways of man, Phomme animal
(U Corinthians 2:14 - French translation). Gi\/ing tribute where trib-
ute is due, George Orwell mastergu”\g exposcd this Phenomcna in
his Fair9~stor9, Animal Farm, from which these thoughts are looselg
aclaptecl‘ But the analogies are glaringly obvious as we relate
these animalistic Phenomena to the ecclesiastical Animal Farm.

What has happenecl to the ecclesiastical farm? The stained-
glass barns that dot the landscape of our societg contain some
dirtg bamgards. Theg are repletc with an exhibition of animalistic
behavior indicative of duysfunctional socialization.

Y
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Oh that 'lhomme animal might be transformed into a “holg
nation, a People for God’s own Possession” (I Peter 2:9,10), in
order to manifest God’s character incliviclua”g and within their in-
terpersonal social rela’cionships. Such was the purpose of Christ’s

redem Ptive action.
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THE HEALTH CLUD

1 did it! 1 made the commitment. ljoined the local health club

a ‘FCW WCC‘(S ago.

They issued me a Personalized membership card complete
with Photo and number. After going through the inibiatory train-
ing in the use of all the equipment, I was gjven a Personal training
schedule. Regular attendance was greatlg encouraged and a per-

sonal trainer was assigned to oversee mg Progress.

To be honcst, the Primarg incentives for joining the health
club were the social benefits; I like Peoplel Wit enough self-dis-
cipline anyone can exercise on their own bﬂ wa”dng,jogging, bicg~
cling, etc. But!am one of those who needed that encouragement
of, and accountabilitg to, other People. Sol Paid my dues and

joinecl the health club.
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From among all the latest technologica“g advanced equip-
ment, | have noticed that the most Popular Piece of equipment
atmy health club is a comPutcr—sgnchronizccl wa”dng/running
machine. While holding on to the rails one can dial in the revolu-
tions per minute so as to walk,jog or run
at their own pace. A button on the rail
causes the incline to raise or lower, thus
simulating hills and making the exercise
more strenuous. The other oPtion s
to choose a Pre~Programmed workout

mode.

Through your hand on the rail infor-
mation is acquirecj so that there is a con-

stant read-out of calories beir\g burned
per hour, heart-beats per minute and
whether or not you are in your cardiac target-zone. Every Partici~
Pant IS thorouglﬁly monitored and all information is stored in the

computer memory under your membership number: date, duration,
etc.
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hcgou choose the Pre~Programmed workout mode, then the
color video screen asks you to choose from various scenery op-
tions: a nature walk complete with ﬂowers, waterfalls, wildlife; a
stroll on the beach with accomPanging scenery; a hike through the
mountains; a walk through the citg, etc. The scenery goes Past
in accordance with your pace as you walk,jog or run; and it does
seem to make the time go bg faster. Eventuang you see the same

scenery going bg again; it must be a circuitous course.

All the while as one engages
in this exercise there is mood music
being broadcast throug]‘l the ear-
Phones, and this in accordance with
the scenery one has selected. Pe-
rioclica”y a comPuterizecl voice will

speak to you over the music issuing

motivational encouragement: “You
cando it!” “Do your best.” “Breath

deeP and hard.” “Commitment to

exercise Fags off inthe end.” “The

world be ongs to the clisciplinecl"’
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F‘o”owinggour workout, you are asked to stcp on the scale.

Your WClght arﬁ measurements are CIUIH Y'CCOl"ClﬁCl on 3OUF COIT]PUt~

er record. The Director of Health Provicles Personal consultation

and counsel: “You are not Iosing enough weight.” “There are many

- -

Mg
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et =

more inches to lose around waist,
buttocks, tlﬁiglﬁs, etc.” “You need to
come more often.” “You need to set
a faster Pace.” “What you need is
more time on the treadmill.”

Ahal | suspected it for many
weeks now. Despi‘ce the technologi~
cal trappings, this machine is nothing
more than a treadmill. It goes round
and round, never goes angwhere and

it 1s on or the exercise.
t lg “for th ’

And 1 have been Paging for the Privilege ogjoining other

disenchanted peo le in this sweat-shop, while everyone complains

about ge‘cting nowhere clespite their best dedicated commitment.
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| am told that the duration of consistent Participation in the
program averages onlg six weeks. Most cannot endure the monot-
ony of the regimen which Procluces such minimal results. But there
are the “faithful few” who seem to find their identitg in the exercise,
and are thus wi”ing to endure the masochistic training schedule in
order to flaunt their “hard bodies.” These are those who advertise
the virtues of continued attendance and rededication to the “Pro~

gram. ?

For some reason, this

entire scenario is reminiscent

of that which transpires in a
church. The churcE

sioned by some as akinto a
spiritual health club. The so-
cial benefits draw others into

IS envi-

the club. New members are

Programmecl into an exercise

regimen. Regular attendance
S encouragecl for the weeklg

workouts.
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But the workouts seem to be but a treadmill of ‘g0, g0, 20
and do, do, do for Jesus.” The motivational encouragements are
“Do your bes’c, and God will do the rest;” “God helPs those who
help themselves.” The Pastoral counsel is: “What you need is more
dedication and commitment.” “You need to come more often, and

get more involved.” Itis a tiring treadmill indeed! Going nowhere!

The church should be concerned for a Person’s complete
sPirituaL Psgchological and P]ﬁysical health. But this must be more
than going through the motions of a religious workout within the
confines of a walled sanctuary with the artificial scenery of stained-
glass windows. The Church must prepare Pcople for meaningFUI
Par’cicipation in all levels of life; not involvement in ecclesiastical
programs, but involvement in life — and that 139 the life of Jesus
Christ in the Christian.
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BODY-BUILDING

Avisit to “God’s Gym” reveals that many are activelg involved
in bo&9~building. It has become a competitivc sport to see who can
sculPt the biggest and most well-defined boclg. Theg almost seem
to be obsessed with their Phgsical appearance, and never satisfied
unless theg are becoming bigger and stronger.

The Personal trainer constantlg encourages the Participants
to “get with the Program” and “work out.” By “Pumping iron” theg
can “bulk uP” and build muscle-mass. This requires the sweating
exertion of many repctitions of weighbliﬁ:ing with ever increasing
weights. Itisa clisciplined regimen requiringgreat Persona| commit-
ment and much work. “No Pain; no gain” is their motto.

These bodg-builders endure the torturous “work—outs” in
order to prepare for their next competition where theg can clisplag
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their formed bodies. It is there that theg as-
sume their pose and flex the muscles of their
shing well-oiled bodies. Bulging with muscle
definition theg arejudgcd bg statistical analg-
sis. Biggeris better!

In their intense desire to win these com-
Petitions some bodg~builcﬂers allow the end to
jus’chcg the means. To gainan advantage over
the others theg seek to stimulate growth bg
taking steroids, growth hormones which al-
ter the metabolic de\/elopment of the muscle

structure. Theg do so even when they know
that Phgsical consequences such as steril-

itg and heart damage can occur, as well as the
Psgchological consequences of volatilitg and
depression.

When these bo&9~abusing competitors are su]:ﬁ'ectcd to
random drug~testing in the midst of a competition, it is revealed
that tlﬁey have umcairlg bulked up the muscle-mass of their bodies.
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Theg are exceedinglg grieved and disgraced
when the heacjjudge disqualiﬁes them, having
proven them to be unfit.

The institutional church has aPProached
“the building up of the Bod9 of Christ” (EPH
4.12) in a similar manner as many have ap-
Proachecl Phgsical bodg-building. Many of
the “church~growth technic]ues” have been
but counterfeit Proceclures to artiﬁcia”y stim~
ulate growth and add statistical bulk to the
ecclesiastical Bodgj believing that “bigger s

better.” The result is a steroid enhanced reli-
gjon — sterile and depressing, with a damaged
hear’c.

The religious Bodg~builders assume their pose and flex their
muscles to compete for who has the best form. Theg have “a form
of goc”iness, but cleng the power thereof” (1 Tim. %:5). Onlg Jesus
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Christ can “cause the growth of the Bodg for the building up of
itself in love” (EPH 4.16), as Christians “exercise themselves unto
goc”iness” (I Tim. 4:7).

M89 the Judge of all mankind reveal that all the sweating ex~
ertion of “salvation bg works” in order to build the Bodg of Christ
is invalid and can only result in Aisqualiﬁcation from the heavenly

awards banquet.
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THE CHAIN GANG

For some there was the slight semblance of the sgnchophom
ic sound of church bells. But it was, instead, the clanging of chains
as the Prisoners Pencormed their duties.

Their dag began with roll-call, responding to their assigned
identification number-. Tlﬁen, dressed in the drearg uniFormity that
dissipates individualitg, and manacled together in bondage, theg
marched out to Pencorm their monotonous tasks. The obligatorg
service having been Pemcormecl under the watchful eye of the task-
master, the Prisoners filed back into the vaulted dungeon to be
fed a bland diet and to engage in the socialization of their chants.
Theg were Psgc]ﬁing themselves up for another clag of the same
regimen on the chain~gang.
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Each dag as theg Iabored, a crusader on
a nearbg hill repe’citivelg Proclaimed, “Let my
People gol” “lLet my People go!” “What you
are Aoing to my People Is contrary tojustice; it
is cruel and unusual Punishment.” I have come
to set you free!” “Exercise your ngi‘lt to walk

out in freedom with me.”

This sounded like good news to the Prison~
ers, yet there was little hope that such free-
dom could be effected until their sentence had
been served. Whatever ]‘IOPC these men had

was long-tcrm and futuristic, for these men
were “lifers.” l\/\eanwhile, the law-enforcement
officers who guarclecl them made every effort to keep the Prisoners
from hearing the dailg Proclamations of the rabblerouser on the
hill. Theg knew that what he was saying was true.

Verg few exercised the right to walk away unto freedom.
Theg were held not bg the manacles of chains but bg the captivitg

of their own minds.
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There was an initial enactment of this scenario when the Is-
raelites were enslaved in Eggpt. Moses was the designated leader
to “set the Peoplc free” A great exodus ensued, thouglﬁ few ever
found their way to the land of freedom.

Toclag God’s Peoplc are enslaved in the bondage of religion.
lndividualitg s cﬂissipated; comcormity is dictated. Attendance is
marﬂatecl; Permcormance s regulated. The roll is taken as we file
back into our vaulted cathedrals to be “fed” a bland cliet, and to
engage in what we have been conditioned to call “worship.”

Jesus Clﬁrist, by His SPiri’c, still stands
on Calvarg hill ca”ing, “Let My People go!”
“You shall know the truth) and the truth
shall make you free” (John 8:32). “lam the
truth” (Uohn 14:6). “I came that you might
have life, and might have it abunc[antlg”
(Uohn10:10). “ am the life (Uohn14:6).

Few there are who leave the bondage

of rcligion for the freedom of Christ’s life.
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THE OPIUM DEN

A distinctive “air,” or should | say “aura,” hung over the
smoke-filled room. Perhaps it was my own subjective aPPrehem
sion, but 1 felt a sense of spiri‘cua‘ oppression as | steppecl into the
opium den. Nevertheless, I was curious to know what went on in
such a Placc.

My first imPressions were of a rather tgpical social Phenom~
€non — persons gathering together for a common purpose and ful-
ﬁ”inga need for communitg. As a rather monotonous music Plaged
in the background, many were nodding their heads in agreement
with the beat. A conscious, or Perhaps unconscious, desire for
conFormity was evidenced in both action and attire of the Par‘cici~
Pants.
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In certain areas theg would gather in small groups to com-
mune together. Such aPPeared to be the result of one individual
Iﬁaving Possession of a Particular substance which he was wi”ing
to share with others, thus creating a “Fo”owing” (fora Price, lam

surel).

Further examination of even more dimlg lit areas, revealed
less social structure. Caring less about the presence of others,
individuals were seeking their own state of Personal euphoria. with
dulled sensitivity to what was transpiring around them, theg would
fixate on a Par‘cicular object with a
glassg~egecl stare and laPse into a

tenuous state o1C CONSsCIoUsSNeEss.

How did these People get into
this condition? How did theyjoin
this Fraternitg?

Drawn in 139 a search for
“something more,” what at first was

Promised as an exciting stimulant
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onlg later turned out to be an addictive Acpressant. Their dcpen~
dence upon this contro”ing substance made its acc]uisition the
supreme desire of their lives. Theg were living for that Perioclic “fix”
to maintain that mystic “high.” Their occupational Pursuits and
Personal relationships became less effective as theg rec]uired more
time to get more money to acquire more of the now deified drug‘

It was thus that theg “found their Place” in this den, laPsing
into a Iethargic stupor. The dilated Pupils of their eyes indicated a
“Aruggcd” and dging state.

Pathetic, indeed, to see such misused humanitgl

Dare we suggest that the Forcgoing scenario has analogous
Para“els with religious activities? Are we to concur with Karl Marx
in his o1ct~quotecl statement that “religion is the opiate of the peo-
Ple?”

A Participant ina suPPort group for addictive recovery in-
troduced himself bﬂ saying, “Mynameis. . ... ,lama clrug addict,
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and my drug of choice was religion.” | exercise the editorial confi-
dentialitg in reFusing to clivulge whether this group was Alcoholics
Anongmous, Narcotics Anongmous or Fundamentalists Anong-

mous, for their purposes here seem to overlap one another.

Is the need for such People (1) a more restrictive enforce-
ment of Prohibitions? (2) increased encouragement to “Just Say
NOP7? (3) a more effective recovery Program? ) a transference
of their dcpendencg to a more effective God? Do not be con-
trolled 139 “spirits,” but be controlled bg the Holg Spirit, advises
the APostle Paul. (Ephesians 5:18)
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BOMDSHELTERS

I hear them again!
The periodic defense warnings
whicEso regularl

on the first Aag of each week)
signal those persons

who have received the proper
Pavlovic training,

To retreat to their respective

staincd~glass bombshelters.
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The exodus begins!

Like neurotic ants tlﬁey are running
To the spcciﬁed mound,

which childhood training

has made almost instinctual,

to receive the Particular brand

of theological anesthesia
there administered.

Within the sacred walls,

Huddled together

in a dark and musty corner,

theg review the “current events”

of the world

and reiterate the recent Propagancla
of the “enemg”

so as to plot

further withdrawal tactics.
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Counter-tactics!

In hushed voices

theg reaffirm the verity of their stand,
taking care to cloak such affirmations
in garblecl semantics

so as not to cause offense

to those persons

Who are not members

of the « Party.”

The scare is over!

Theg exit once again

into the harsh realities of the world,
covering their eyes

and repeating with renewed oPtimism,
“This world is not my home;

l’mjust a Passing through,

My treasures are laid u

somewhere begoncl the blue.”
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A TALE OF TOTEM-POLES

Fires burn in each settlement across the land. The sound
of tom-toms can be heard in the backgrounci It is the time for the

Percnnial carving of totem~Po|es.

Congregating in our spired tee-pees, each group heatecﬂg
considers the essentials of their belic{;sgstcm. After due consul-
tation of these 5Pirit~matter5, consensus is achieved within each

tribe as to how theg will stack their to’cem~Po|e.

The meticulous carving begins. Everg detail is important be-
cause each cut has implied meaning, Distinction must be achieved,
even in the intensitg of the Painted colors. Extreme effort is made

to make it appear life-like.
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Dulg carved and erected for all
to see, the winged aPPencﬂages give it
the form of a cross. The ‘co‘cem~Pole
becomes our ra”ging~Point —a Point
of social and religious identification.
hcgou are wi”ing to stack your totem-
Pole like we stack our totem-Pole,
then you can be a Par’c of our tribe.

But hcgou insist on any other confor-
mity to your spiritual belieﬁsgstem,
then we are obliged to separate from you and to make war with
you. It is a matter of honor for us to make every effort to cut down
or otherwise toPPle your totem~l:>ole. An9 divergence, regarded as
unor‘chodoxg, is to be condemned. Diversity cannot be condoned

in such imPortant spirituo~re|igious matters. ltis a warring matter!

Oh, we are not rea”g aviolent People. We make every at-
tempt to isolate ourselves in our seParatecl enclaves of Pietg‘ But,
at the same time, there is a sense of achievement and victory in
attacking another’s totem-Pole, for we therebg iclenti{g the supe-

riority of our own. Inour contemporary soplﬁistication, though,
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we have, for the most part, modified our battles to the hurling of
verbal barbs and vituperative condemnation. Our war-dances are
more vociferous than our warring is ferocious.

Long live our totem~Polel It is the sym-~
bol of our belief and commitment. It is worth
ﬁghting for. We consider its integritg tobe a
life and death matter, necessitated to pre-
serve our distinctive heritage, present iclentity
and our hoPes for the future.

Yes, we rec]uire due reverence to our to-
temic icon. We require Precise inibiatory rites,
engage in Periodic oaths of a“egiance, and
regularlg involve ourselves in identification

Pow~wow5 5urrounding our totem-Pole.

You ask if we worship our totem—Pole’? Is it
a deitg-ﬁgure? How dare you infer that it is
anidol, or that we engage in idolatrgl
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Do we not see an abundance of ideological idols in funda-
mentalist circles toclay? They are not carved of wood, but thcg are
constructed of even harder material — molded in the “concrete” of
inflexible minds. Nevertheless, theg are lifeless icons. The funda-
mentals have been care?u”g analgzed, sgstematizccl, theologizecl
and then fossilized in creedal “statements of faith.” A“egiance to
this ideological constructis regarc[e& as more important than a vital
Fe”owship with Christ or other Christians. Thisis no‘c]ﬁing less than
idola‘crg; worship (attributing worth~ship) to an idcological idol.
AW. Tozer once defined ic[olatrg as “the entertainment of thoughts
about God that are unwor‘c]ﬁg of Him.”

Oh, that we might recognize our sPiritual unity in Christ Je-

sus and return to a common worship of God in Christ.
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THOSE TERRIFYING TERRORISTS

The terrorists have struck again! Is there no end to their acts
of violence which result in such carnage and destruction? Over
and over again we read of the bombings, hﬂackings, sabotage and
massacres. Theg have no respect for human life, onlg for their
Particular ideological cause, and are wi”ing to kill innocent People
to attract attention to their cause.

Theirs is the “warfare of the weak.” Theg do not have the
common clecency to iclentigg themselves and engage in open con-
flict. Theg are unwi”ing to abide bg the rules of “fair Plag” and to
“ﬁght fair,” bringing their ideas into the arena of reasonable dis-
cussion and a”owing them to be weighecl on their own merits bg
a Pluralistic society. Instead theg attempt to bring about forced
social change in accord with their minority views bﬂ ins‘ci”ing terror

and creating paranoia and fear in people.
< P peop
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Theg sneak around in pretense and deceit engaging in clan-
destine and surreptitious activities Planning their surprise attacks.
Theg attempt to clisrupt, to clestabilize, in the hopes that “the
powers that be” will capitulate to their demands. The endjustiﬁcs
the means!

Their tactics are so disconcert-
ing to the general Population. Whg
should a few radical fanatics be
allowed to create fearful uncer-
tainty in the midst of a society that
desires the security of a Pluralistic
status-quo? Butitis extremelg dif-
ficult for societg to defend them-
selves against the “cheap shots” of

the terrorists.

Wha‘c, or who, is behind all this

destructive terrorizing, anyway?
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May | be so bold as to suggest that it is fostered and fueled
bg the Philosophical mind-set of “fundamentalism.” Whether it be
religious, Political or nationalistic iclcologg, adherents of a par-
ticular view~[)oint attempt to “convert” others to their narrowlg-

defined thin

belieﬁsys’cem, demanding almost idolatrous reverence and commit-

ing. Theg structure their fundamental ideas into a

ment to such, as this is where they now find
their identitg. It then becomes their raison
d’etre to Protect and preserve the funda-
mentals of their bclie{;sgstem, which theg
believe to be absolutelg true and inviolable.

For this reason, it is a truism that
“fundamentalists alwags ﬁght.” This is rea&ilg apparent among
the Muslim fundamentalists of the Middle East, the Hindu funda-
mentalists of Sri-Lanka, the Christian fundamentalists of Ireland,
or Marxist fundamentalists in various confrontational hot-spots
around the world. On a more covert level we observe the Christian
fundamentalists of the U.S.A. ﬁghting ideological battles over par-
ticular doctrines and social issues, Periodica“g erupting into overt

P]ﬁgsical violence.
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Fundamentalists are essentia“g terrorists! Theg will stop at
notlﬁing in order to defend and advance their ideologg‘ Theg will
live and die for their cause, often considering it an honor to be
Persecutecl or martgred in the line of dutg. Their fanaticism leads
them to take the law into their own hands and to violate the rig]‘nts
of others. Disagreement is disallowed, as

theg have deified their “holg cause.” g

S
Solutions to these often violent

icleological struggles are not easilg ascer-

tained. Prejudices and false-identities die

hard. Without a doubt, there will be additional conflict and blood-

shed. But it is incumbent that we commence to instruct men to

broaden their horizons of tlﬁought and to inculcate Personal spiri~

tual values of love and toleration. Itis imperative that we under-

stand that People are more imPortant than ideas!

God save us from the terrorists!
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ARCHAEOLOGICAL DIGGINGS

The sign on the gate of the fenced enclosure read “Tel-
Evangelica — sPonsorecl ]39 the International Foundation of Chris-
tian Arclﬁaeologg"’ There in the ro”ing Judean hills 1 wasjoining my
first archaeological Aig and looking forward with great anticipation
to what we migrlt discover. After orientation to the site and in-
struction as to acceptable Proceclurcs of excavation and record-

ing, we began the tedious process of digging.

Tel-Evangelica was a site, the remains of which dated back
to the earlg Christian era. The superstructure of the buildings had
long since fallen down and were no longer “ﬁtlg joined together.”
Although Previous researchers had discovered evidence of the
“cornerstone,” our Primarg orﬁ'ective was to car@cully excavate and
analgze the subterranean foundations of the building.
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The historical details derived
from our excavation were most inter-
esting. Dating of ancient artifacts is
often dhcﬁcult, but 139 cross-examina-
tion with other historical data we con-
cluded that the remains dated from the
ear|9 decades of the first century A.D.

From what appeared to the un-
trained eye to be rather insigniﬁcant
clues) the scholars were able to de-
velop conclusions as to the theological
beliefs of these Peoples. It appears
theg had a rather mgstic concept of

Christological immanence, i.e. that

Christ lived in them. The ruins from later civilizations indicate that
this theological concePt was soon discarded for more traditional
cultic formulations.

The intent of the I.FC.A. is to construct a Iarge arched mu-
seum building over these ruins in order to allow for a Perpetual re-
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membrance of these Peoples and their culture. This will also allow
for continued stucﬂg and corjecture referent to their historical and

tlﬁeo!ogical foundations.

So it is that churches todag have become much like museums
— ovcrarching covers for archaeological expedi’cions into the his-
torical and theological foundations of Christianitg. Theg continue
to clig for hidden details in order to apologeticang defend their
ﬁnclir\gs. As a combined lﬁistorical/tlﬁeo~
logical societg, theg Perpetuate the remem-

\\’ brance OF a bg~gone era.

Have we lost all Perspectivc of our
being “living stones” of a “spiri‘cual house”
(I Peter 2:5) being “ﬁtlgjoinecl togetlﬁer.‘..
into a dwe”ing of God inthe Spirit” (Eph&
sians 2:21,22)7 Christianitg is not drg and
dustg archaeological observations. Rather,
Christianitg is the dgnamic manifestation of
the life of the risen Lord Jesus (Il Corinthi-
ans 4:10,11) in believers of every age.
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THE LAND DISPUTE

Many centuries ago in the old country a Parcel of land was
identified and acquirecl. The old land deed dulg records that the
Proper‘cg boundarg ran “from the large rock on the southeast cor-
ner, west to the sea, north to the top of the hi“, east to the large
oak tree, and south again to the large rock.” Without Precision in-
struments to measure latitudinal and longituclinal bearings and the
exact degrees of direction, this type of land demarcation was com-
mon in old land deeds. The large rock that marked the southeast
corner of the Piece of roperty was immovable and served as the
fixed Point of bearing f[c))r the Position of the Parcel.

As the years went bg the Property was Passecl down bg in-
heritance from generation to generation. The heirs were under the
mistaken impression that the cornerstone was on the northwest
corner of the lot. The time came when the heirs decided to clevelop
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the property commercia”g. Ex-~
tensive Planning and construc-
tive transpirecl‘ An entire cit
division was built, complete with
resicﬂences, aPar’cments) and
several large churches. Every-
thing was oriented around, and
attention directed to, the large

cornerstone to thc northwest.

When the regional govern-~
ment decided to modernize the land maps of the region, a surveyor
was sent to uPclatc the boundarg demarcations. He took measure-
ments, drove stakes, and recorded his ﬁncjings. The rePort con-~
cluded that the entire clevelopment had been constructed on the
wrong Parcel of land. The owners and developers were shocked
and dismaged. Needless to say, a land Aispute ensued and |itiga~
tion has continued for years as to the culpabilitg for such misdi-

rectecl development.
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Meanwhile, over the years, a few simple souls have been liv-
ing on the original Parcel of land. Without ornate accommodations
tlﬁey reside at the toP of the hill enjoging the majestic view of the
rock on the southeast corner, the ocean to the southwcst, and the
ancient oak tree to the east. Like their Predecessors and ancestors
before them, theg seem to be quite disinterested in the legalities of
land descriptions and the commercialization of Phgsical develop~

ments. Theg Prmcer instead to appreciate the serene beautg of life
on the hill.

Organized institutional
religion has tlﬁought for many
centuries that it was rightl9 ori-
ented to the cornerstone of
Christianitg in Jesus Christ.
Theg have developcd an eccle-
siastical community, the city of
“Clﬁristcndom)” comple‘ce with
crgstal cathedrals.
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Imagne their dismag when theg are informed that theg have
constructed their religious city in the wrong direction, and are not
rightly related to the “cornerstone.” What theg thought was their
“Jand” does not belong to them.

Al alonga few Christians have lived simply in the “land of
romise” (Heb. 11:9), recognizing theg are “build upasa spiri‘cual
Eouse” (I Pet. 2:5), the “house of God” (Heb. 10:21; EPH 2:19), with

“Christ Jesus being the cornerstone” (EPH 2:20) thereof. Theg
reside on “Mount Zion, in the city of the Iiving God” (Heb. 12:22),
“the citg whose architect and builder is God” (Heb. 11:10), enjoging
the life of Jesus Christ.

will the religious heirs give up all their materialistic assets and
construction Plans in exchar\ge for the simplicitg of enjoging life in
the land, city and house that is sPiritua“g available in Jesus Christ?
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A TRIP TO PARADISE

“A TRIP TO PARADISE ~ SIGN UP HERE!” Extolling the
virtues of the island Paradise of Tahiti, the promoter explained that
this was trulg where “real life” was to be found.

His listener was intrigued }39 the prospect of living in this
island Paradise‘ Convinced that he would like to 2@ there, he was
advised bg the Promoter as to the Procedurcs bg which he might
take up the offer to receive an ‘open ticket” to Tahiti.

As the Precisc date for departure was indefinite, the aspiring
traveller spent the meﬂoritg of his meditative moments dreaming of
what it would be like when he arrived there. His thoughts so dwelt
upon his destination that he wrote many a sonnet and put them to
music to express his hopeﬁjjog. Over and over again he engage&
ina repctitivc review of the details of the ﬂight: the lift-off into the
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clouds) the scheduled intermediarg stop and the eventual landing.
“p| ﬂg away, O Lorclg, Pl ﬂg awag,” was the tune on his heart.

Expectations for the triP were so high that the anticipa-
tory traveller began eagerlg to solicit others tojoin him on the triP.
Convinced that such life in Paraclise was the in the best interest of
all, he acceP’ced this as his cause celebre. He, himself, became a
promoter, waving his ticket before those who would look and listen,
advertising the “good life” that he had discovered, albeit so distant
and yetto be realized.

Is not much of
Christian teaching todag
Parocﬂied in this Parable?
Is that the goocl news of
the gospel — aticketto

aradise? Is the raison
d’etre of the Christian
simplg to be an itinerant

travel agent to convince
others to take the trip?
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Is it any wonder that Christians todag seem to have such a
difficult time Aealing with their present lives here on earth? Their
Past IS Forgotten ; their future is expec‘ced ; but the Prescnt is but
the edgg monotony of waiting on “5tand~bg.” Christians have
“checked-out” of their present situation. Theg have “checked-in”
their baggage of sin at the baggage-counter (altar), and theg are
holding onto their re&cmption coupons while waiting for the ﬂight.
Huddled in the waiting~lounge of
ear‘clﬁlg existence, theg sing to-~
gether, “This world is not my home;
l’mjust a Passing through; My trea-
sures are laid up, somewhere be-

9ond the blue.”

The goocJ news of the gospel
is that the dgnamic life of Jesus Christ affects us and is effective
N us todagl We look no’cjust for a future realization, but rejoice in
the restoration of humanitg as God intended, since God has come
to dwell in us (Il Cor 6:18). We have Christ in us, the expectation
of manixcesting the glorious character of God on earth tocla9 (Col.

1:27).
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The evangclicalism which relegates the sPiritual life onlg to
Iﬁeavcnly expectation) and the futuristic eschatologg which fails
to account for Present realization and articipation in the life of
Christ, have fostered the inabilitg of Christians clealing with the tri-
als and tribulations of life on earth Presentlg‘ Such misrepresenta~
tion of the gosl:)el has failed to instill an awareness of the impor-
tance of Christian growth and development toclag.

Now is the time and here is the Place for go&lg Christian liv-

ing, in order to demonstrate the glorg of God for which we were
created (Isa. 4%:7).
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FISHING IN A FISHBOWL

Have you ever seen angthing so foolish as someone ﬁshing N

a fishbowl?

May I suggest an even more absurd situation wherein the
owners of the fishbowl put fish in the fishbowl and hire a commercial
fisherman to catch the fish in the bowl so as to make them legiti~
mate members of the fishbowl?

This appears to be what many churches do on a semi-annual
basis as theg schedule their “revivals” or “evangelistic meetings.”

The fish in the big ocean of the world are notjumping at the
opportunitg to be Placed in an ecclesiastical fishbowl. Theg are
not desirous of being put behind giassj even if it is stained~g|ass.
Ti‘ieg are wise to the lures of the average Sunciag fisherman.
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But the caretakers of the fishbowl feel obiigated to make a
speciai effort to bring the fish of the world into their fishbowl, at
least semi~annua”3 in the Spring and in the Fall. Theg careFu”g
research the avaiiabilitg of the most successful big-name commer-
cial fisherman whose services tneg feel tneg can afford and whose
schedule coincides. This evangelistic iisnerman, known for his
success in “ﬁ'shing for men,” brings his tried and true lures to fish in

this little fishbow.

A few unsuspecting fish in the sea that surrounds that par-
ticular fishbowl are entrapl:)ed, netted or otherwise snared tojoin
the local members of the ﬁsnbowl) in order to be fished for bg the

commercial fisherman. If theg are “caugi‘it” by the cunning lures of
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this Foreign Iﬁ’sherman, theg will be cxpected to become contented
and faithful members of the school of fish that inhabit that Par’cicu~
lar fishbowl. There tlﬁeg will be fished for again and again, Sundag
after Sundag, even though “caught.”

I told you this was a si”g story!

How else will the fishbowl be replenishecl? Perhaps we
should do away with the entire fishbowl mcntalitg, and recognize
that Christianitg has to do with the restoration of functional hu-

manity.
Jesus did not say, “l came that you mightjoin a fishbowl and

sSwim etema”g contented in circles.” Rather, He said, “l came that
you migl*xt have lhce, and have it more abunclantly.” (Jol*m 10:10)
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WHAT AM | BID?

The auctioneer extolled the virtues of the item before him,
careFu“g noting its finer features. His resonant voice and gesticu-
lated enthusiasm had the audience hanging on his every word. This
man knew how to control a crowd; he was a master manipulator.
Choosingjust the right moment of intensity, he oPenecj the bid-
cling‘ “And what am | bid for this Priceless Piece?” His banter had
a raPid, staccato-like beat and a sing-song cadence that seemed
designecﬂ to excite and elicit an impulsive response.

But there were few bidders in the first round. So, without
missing a beat, the undaunted auctioneer inteljec’ced, “Don’t pass
up the oPPortunity, my friends. There may not be another. This
is a one of a kind, limited edition. Don’t 2@ home without it.” And
without pause he opened another round of bidcﬂing.
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A hand went up here) another there,
but again the biclding was Painfung
slow, almost like Pu”ingteetl'i. So, tak-
ing another slight interlude to catch
his breath, the auctioneer noted the
necessitg of this item in everyone’s life.
He explained the regret that would be
suffered if People did not take advan-
tage of the oPPortunity right now. “You

carn’t do without it. Don’t pass it up.
Act now; it’s your last chance. I'have
five; who'll make it six? 1'have SIX; who'll make it seven? It's now or
never, folks. It’s your last chance to getin. Going...... Going,......

Gone! The gavel banged to signiicg the conclusion of the bicjding.

Is this not reminiscent of the Pressurized Public invitation
tlﬁat Is used to conclucle many Preacl‘ier’s sermons week aicter
week? Those extended evangelistic invitations have an uncanny

resemblance to an auction OF men’s SOUIS.
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Master manipulators, those ministers are trained to be. With
increasing volume and raPiditg of speech theg build their message
toa Peak of intensity that Plies upon the sensitivities of People’s
emotions. The “Invitation Hymn” is selected
forits Particular cadence and solemnitg in
order to appeal for an impulsi\/e and subjeo
tive “decision” of the moment, regarded to
be decisive for eternity. Many wonder later
whatever Posscssecl them to act so imPul~
sivelg, and resolve never again to make a
decision while caught up in an emotional Pitch
and the hgpnotic effects of crowd lﬁgsteria.

We need to reconsider the settled se-
riousness by which any person should make
such a decision to invest their entire life and
stake their eternal Aesting upon the Personal
receiPt of Jesus Christ as Lord and Savior of
their life.
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EVANGELISTIC RAPE

I saw him in the shadows egeing Passers~bg for an unsus-
Pecting victim, one he tnougnt he could overpower and conquer.
APProacning her) he engagecl her in Pleasantries of conversation
designed to win her confidence. By skillful suggestion, he maneu-
vered her into an isolated Place. Had she understood what was
Iﬁappening, she miglﬁt have screamed, but the subtlety of his moves

caught her off guard.

Soon he had overpowered her weak defenses, subdued her
and eg:ectivelg gaggecl her, disa”owing any response. with disre-
spect verging on contempt, he tore away at her, ex osing her with
raPacious swipes at her character. E\/entuaug he threatened that
the onlg way she could save her life was to consent to his intents.
Tnougn not consenting, she merelg acquiesced and went tnrougn

the motions in order to preserve her life.

121



Having Penetrated the Private reserve of her bcing, he left
her wounded, demoralized and violated, reeling from this violent
assault. The Perpetrator of this crime abruptlg ran off with a
headg “rush” of conquest. He Probablg returned to his cohorts
in crime, bragging that he had “scored” another “hit,” for such is
the statistical advantage that one gamns in the gang of serial rapists
with which these criminals associate.

What was the victim to do now? Report it? Join a rape vic~
tims suPPort group to seek catharsis and encouragemcnt? I:orget
it? lmpossible! Whatever she does, she will live with the Paimcul

consequences for thc rest of hcr life.

The Phgsical Portragal ofa
sPiritual assault reveals it for
what it is — “evangelistic rapel”
Another person had been ac-
costecl, assaulted and violated
bﬂ a rcligious raPist intent onlg

on Victimizing, on “scoring” to

gain statistical aclvantage.
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So-called evangelistic methods often emploged bg over-
zealous religionists need to be exposecl for what theg rea“g are
— assaults! Their motivations arejust as impure as the Phgsical
rapist: desires for dominance, conquest, self-satisfaction, a false
sense of icﬂentitg, statistical advantage, etc. Theg have no respect
for Personhood; tlﬁey treat People as mere objects‘ There is no
relationship established,just mechanical acts of self-satisfaction.
There is no love,Just violence, as theg violate another’s intimate
sPiri’cual Privacg.

Another person has been scarred for lhce, unable to enjog
God’s intended blcssings. What God intended to be so beautiful
and beneficial has been befouled bg this violent act.

Evangelism must be the sharing of the love of the Evangel,
Jesus Christ, and that within the context of genuine Personal re-
Ia’cionships. Christians must remember that the reProcluction of
sPiri’cual life is never forced or coerced by “evangclistic rapc,” but
s alwags a result of God’s loving initiative to draw another to Him-
self bg His SPirit.
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RECORDS OF CONQUEST

Have you ever noticed how those engaged in violent acts
upon others are inclined to “kecp score” of their deeds? Care?u”g
counting and recording their conquests, theg boast of their brav-

ery and make Public displag of their prowess.

Primitive, cannabalistic Peoples around the world often kep‘c
collections of the heads or other bodg parts of their victims. Their
blood~thirst9 feats were Publiclg displaged, and sometimes even
clevcloped into a gruesome, but lucrative, trade market in shrunken

heads.

Native American Indians were known to attach the dried
scalps of those theg had killed on their belts. Thus theg displaged

their manlg valor as a warrior.
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Game hunters hunt and kill animals in the wild. Mounted bg
the taxidermists, the carcasses of the dead animals become tro-
P]’n'es of their conquests.

Football Plagers bang and careen into
an oPPosing line of contestants. T]ﬁroug}%
out the season decals are affixed to the
helmets of defensive Plagers, counting and
dis laging the number of tackles and quar-
terEack “sacks” theg have achieved against

their OPPonents.

The criminal often brags to his cohorts
in crime of the number of robberies, rapes
and murders he has committed. Such acts
are regarded with merit in the sick subculture

of criminalitg.

The foot soldier serving in the imcantrg notches the barrel or
the butt of his rifle for every enemy soldier killed in battle. When
not in war theg are given “exper‘c marksman” badges instead.
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The ﬁghter Pilot engaged in aerial combat Paints insignias on
the side of his Plane to signifg enemy Planes shot down and de-
stroyecl‘ Those with the most “kills” are regarcled as “aces.”

In wartime the government attempts to keep careful statisti-
cal record of the number of enemy killed. These ﬁgurcs, not al-
ways accurate and often imqated, are often used for Propaganda
purposes to Project successful campaigns and to enhance pa-
triotic support of the war-effort. Individual soldiers and units of
soldiers are “decorated” with medals of honor for their successful
militaristic triumphs. Others are encouraged to emulate those who
immolate.

These are but a few examples of mankind’s Propensitg to
keep records of conques‘c — to document death and destruction.
Itis an ego-buil&ing exercise and often affords social honor to the
heroes. The trophies gainec{ and the rewards gjven become incen-
tives for others to engage in similar achievement of prowess and
the same violent actions.
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The similarities are too close to avoid noting the same re-
corc]~i<eeping Propensitg within the institutional church. Thisis
Par‘cicularlg true of fundamentalist religion which considers itself
to be at war with all other ideologies not completelg in accord with
its own. “Conversions” are therefore considered as victories of
conquest, tours de force directed unto the hoped for coup de
grace of their ideological enemies. Numerical record~|<eeping s
regarc{ed as essential for Propagancﬂa purposes to document the
vanquislﬁing of the foe. Fortunately,
these often inaccurate and inflated
evangelistic statistics are Frequentlg
but speculative victories — merelg the
braggadocio utilized to convey the
pretense of imminent triumpiﬁ) and to
solicit others to join the cause ce/ebre,

regarde& as “iig ting for the faith.”

Genuine Christians must i:orego this mindset of war and con-
uest over ideological differences. We must repent of our combat-
ive and bellicose ways. Our objective is to humblg share the gooc[
news of the restoration of functional humanitg in Jesus Christ.
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1S GOD FOR SALE?

He had Prcpared himself for a career in marketing and sales.
With an M.B.A. from a majjwor university, he set out to implement the
schemes and techniques e hacl learned on how to get rich and

make a name for himself.

Evergone said he was a “natural salesman.” With the cha-
risma of his Personalitg he could gain People’s conﬁdence, Pitch
his Procﬂuct and come on hard with the “closing.” He had a natural
knack for emPloyingjust the ng]‘lt coercive Pcrsuasion without be-
ing thought of asa higlppressure salesman. He seldom lost a sale.

His Procluct? well, it was somewhat difficult to define. He
had been variouslg identified as an insurance salesman se“ing eter-
nal ﬁre insurance. Another explained that he was a rea|~estate

agent se”ing heavcnlg real estate. On another occasion he was
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introduced as a broker se”ing commodities and futures. Mang
considered him to be se”ing memberships for the communitg social

club.

Did it matter? He was a “natural sales-
ﬂﬁﬁﬁ man” with somethingto sell, makinga living off

LIVE IN of “sales.” That isjust part of the supplg and
W demand of the capitalistic system, isn’t it?
"‘%’” But the question must be asked, “Is God

_ A for sale?”

GCATED
COHHWTY Religion is often viewed

todag as the big~business
which offers the God~Procl~ @

uct. It a”egedlg comes in many brands and is

operative bg many different techniques. g

Religious hucksters are hawking their
wares, making outlandish claims for the suPernatural qualities of
their Procluct. Promoters Pack in the crowds (ancl their money) as

132



theg sell their latest program and their Particular ideological belief-
system. Packaged salvation will be cﬂispensed for a Price.

Whg did the APostle Paul say, “we are not like many, Ped~
dling the word of God” (Il Corinthians 2:17)? Christianitg has noth-
ing to do with something to sell, rather SomeOne to give — the
grace of God made available in His Son, Jesus Christ.
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WEDDING RINGS

“With this ringl thee wed. ..
And | Promise mgsehc to thee...
As long as we both shall live.”

These were the words of the vow that the young couple
made to each other in the midst of their wedcling ceremony. Theg
Placed the rings which theg had so caregully 5electe&, on each
other’s left ring ﬁnger, and were dulg married as the minister pro-
nounced them to be husband and wife.

Theg Prouo”g displaged their rings to
Familg members and friends after the cer-

emony to demonstrate that theg were mar-

ried. Inthe cﬂags, weeks, months and years

tlﬁat Fo“owecl, wlﬁenever someone would ask
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if thcg were married, theg alwags Prouc”9 displaged their weclcling

rings.

One clag theg were cha”enged as
to whether the acquisition of, exchange
of, and wearing of weclc]ing bands nec-
essarilg made them married. Theg had
to admit that the weclding rings were but
outward and visible signs of the legal
covenanted relationship that theg had
entered into on the date of their mar-
riage. In marriage theg were intimatelg
united as one, but the rings served

merely as sgmbols !:)9 which theg Public~

19 Proclaimecl that theg were unasham~
ec”g married to one another. The rings
did not make them married.
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Likewise, neither does baptism make a person a Christian.
There is no sPiri’cual regeneration effected inthe Public and sym-
bolic act of baptism. Water baptism is an outward and visible sign
of an inward spiritual realitg of union with Jesus Christ. Inthat our
spiri’c has been overwhelmed bg the SPirit of Christ (baptism in the
SPirit), this is subsec]uentlg extema“g represented as our bodg s
overwhelmed bg water — the outward signhcging the internal, but
not egecting such. Inwater baptism we unashamedlg Publiclg pro-
claim our spiritual union with Jesus Christ, but the Phgsieal act of
baptism does not effect our sPiri‘cual salvation, anymore than the
wearing of a wedcling ring effects marriage.
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PRESTO-CHANGO!

“Once a Pig, now a cow,” said the Jewish fellow as he bcgan
to eat a ham sandwich at the local deli.

“Once a I:ord, now a Ferrari,” reasoned the cash~5traPPed
co“ege student as he Purchasecl an automobile for transportation
to school.

“Once a cracker, now the bodg of Jesus.” “Once grape

juice, now the blood of Jesus,” intoned the Priest as he Presentecl

his eucharistic incantation.

OOOOOOOOOOOOOOOOOOOOOOOOOOOOOOOOOOOOOOOOOOOOOOOOO
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Most modern People are skeptical
of the i“usorg and make-believe trans-
formations often Prececled bg the pro-
nouncement of “abracadabra’ or “Pres~
to~changol” Are you one of those who
has a difficult time bclicving in magical
metamorphosis or mgstical transforma-
tion of substance? These are often the

superstitious mgs‘ceries of religion‘

Honesty and scientific integrity
demand that we admit that the sub-
stance has not been transFormch, but
can be said to sgmbolicallg represent
another entity. Itis onlg reasonable
that this is what Jesus meant when He
said, “This is My bodg, Thisis My
blood” (Mark 14:22-24)
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QUIK FIX 4
¢ BULLET Wourbs *

« CANKER
« pSTo INTURIES

» HEAD INourDS
~ SHaRK BITES
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THE PUSH-BUTTON
BAND-AID DISPENSER

The sign read, “Cancer-ward — Third Floor.” 1 walked up the
stairs, acknowledged my presence at the nurse’s station and en-
tered through the swinging doors.

I had expected a quie’c, sterile, almost somber Place, but the
ward was teeming with People. Concerned 1Cami|9 and friends were
entering and exiting the Paticnt’s rooms and were mi”ing around
inthe ha”wag. Many were Frantica“g seeking help for their loved
ones, wi”ing to consider any Promise of healing tE

at might be Pro1c~
fered.

What caugh‘c my attention above a”, though, was the long line
of persons stancling at the “Push-button Band-aid Dispenser"’
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Concern was written all over their faces. F‘idgct-
ing anxiouslg, theg could not wait to getto the
dispenser. There was a sense of urgency; time
was of the essence. Inwent
their coin; out came the band-
aid; and they hurried back to

the Patient’s room.

This struck me as qui’ce
iIncongruous. Whg are they Put’cing band-aids
on cancer? Do theg not understand that cancer
is caused bg mutant cells and genera”y requires

more radical means of treatment than covering

exposecl sores”?

The cancer-ward of this world is also full of People sugering
from the cancer of sin. Whenever that cancer breaks through into
Phgsical cxpression} Family and friends often run for the quick-ﬁx

dispenser.
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Theg insert their urgent
prayer reques‘cs: “Please pray
for so and so ; theg are real
sick; Please pray real hard!”
Prager becomes the last-min-
ute, push~button technic]ue,
with a desire to see an imme-
diate covering on the open
wound. This is often no more

than Puttinga band-aid on
cancer; it may cover the sore for the sake of the on~lool<ers, but it

does not solve tlﬁe Problem‘
God wants us to pray and to EXpress the concern o1C our

Iﬁeart to Him. God answers Pragerl But our prayers must be more

than going to the “Push~button band-aid dispcnser.”
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TAXATION
WITHOUT REPRESENTATION

“Taxation without representation” was the issue that led the
colonists of the Massachusetts Ba9 Colong to instigate the Bos-
ton Tea Farty of December 16, 1773, an incident which nelped to

precipitate the American Revolution.

The entire system of taxation bg the British was regarded
as oppressive. Distant authorities exerting their power, exacting
the taxes, the expencliture of which would bring little or no benefit
to those paging. In tact, the taxes were being misspent and were
being used to perpetuate an antiquatecl and corrupt government

sgstem.
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That situation led Godﬂcearmg
colonists to clemcg the governing
powers. “Pay with no say” was
intolerable. UPon the arrival of
three ships laden with tea into
the Boston harbor, defiant colo-
nists costumed as native Indians,

]DOBF'C!CCI tl"\C Sl"liPS ancl ClUFﬂPCCl

the tea in the sea.

will Christians ever act as asserti\/elg to address a similar
intolerable and oPPressive situation within authoritatian ecclesias-
ticism? Perhaps it is time to dumP the big “T of tithing into the “«C”
of consPiracyl

The pressure to tithe at least ten percent of one’s income is
also a method of Funding used bg Powcr~|1ungrg authorities to line
their own Pockets and to perpetuate an antiquatecl and corrupt
system of ecclesiasticism.
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Legislated tithing has no Piace in the new covenant cignamics
of the Church of Jesus Clﬁrist, wherein “the law is written upon our
hearts” (Hci:). 8:10;10:6). Christian givirig is not mandated Yy per-
centages. Christian giving is not to be manipulateci bg ecclesiastical

authorities utilizing emotional aPPeals to create guiit incentives.

Christian gving is the OPPortunitg af-
forded to every Christian to be the vessel
through which the giving character of God’s
grace continues to be expresseci. In the
midst of our Personal relationsiiip with God in
Jesus Christ, we consider what He wants to
gjve of that which is His aireadg; how much,
to wi*uom, and when. “Let each one ciojust as

he has Purpose& in his heart” (I Cor. 9:7), in

accordance “as he may Prosper” (I Cor.16:2).
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POCKET FALS

Biug and Jimmg were Pals. On one of their Aailg escapades,
the two young bogs found a couple of Polishocl stones. Their
imagjnation ran wild. They were sure that these stones must be ex-
tremelg Valuable, and that theg had magical powers.

A pac’c was made between them, wherebg thcg Promisecl to
each keep one stone and to keep it with them at all times. If either
lost the stone in his Possession, thog were sure that the magical
powers would clisaPPear. Daily tlﬁcg checked with each other to
make sure that the other had his stone saFelg in his Possession.

A heated argument ensued one clag conceming the safe-
keeping of their Possessions. You may not think it was a big Issue,
but the bogs considered these stones to be suPernatura”9 power-
ful and invested with infinite value.
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Jimmg was concerned that ff)i”g was not being very respon-
sible about Protecting the stone in his Posscssion. Bi”y considered
Jimmg to be almost Paranoid about keeping his Prized Possession
safe.

Biug argued that his Pockets were Particularlg
deep. The spccial stone was secure in his Pocket and
he could not lose it. In Fact, he conﬁdentlg boasted
that the o]tject of adoration was so Permanentlg
Placed in his Pocke‘c that “even God couldn’t getit
out.” Without worry he went about his Plaging with-
outany thought of losing the o]:ject, sure that it was
saFelg kept.

Jimmy was not so sure, either about the sagetg
of the stone in Bing’s Pocket or in his own. “What if
the magical stone did fall out and get lost out oFgour Pocket?”
Jimmy asked Bi”g. Itis alwags interesting how little bogs think, but
Bi”g’s replg emploged some interesting reasoning, “f it ever does
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getout,” he responded, “then thatjust shows that it was not in my
Pocke’c and never had been there.” Trg to ﬁgure that one out! Jim-
my couldn’t.

Jimmy was quite convinced that it was Possible for the spe-
cial stones to be seParatecl from either of their Pockets. “If it was
Placed into their Pocket, it could surelg also be removed from their

ocket,” was his reasoning, If neglectecl it might fall out. 1t might
Ee removed by the one who put itin, bg a thieﬁ or “even bg God.”

'y - S0 Jimmy was constantlg checking

on the security of the stone en-
trusted to him. He felt a keen sense
of resPonsibilitg to make sure it
did not get lost. Anxiouslg he en-
gagcd in rePeti’cive actions to PUSI’]
the okject deeper into his Pocket,
even going so far as to stitch up his
Pocket oPening so it could not fall
out.

153



Bi”y and Jimmy ceased to enjog what theg had found. The
mutual enjogment of their Prizecl ossessions was marred bg the
incessant bickering about the sagcjatg of the stones. The contention
over this issue of the security of their sacred stones was ciividing
them. These Pals almost severed their Frienclslﬁip arguing over the

permanency of the Possessions in their Pockets.

Iif this seems like the silliest of childish arguments, may | sug-
gest that it represents a theological argument that has spanned
the centuries. Instead of “stones in their Pockets” the tlﬁeologians

must have “rocks in their heads” to have sPent so much time and
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energy arguing over the “eternal securitg” of one’s soul and wheth-

er a Christian is “once saved, alwags saved.”

Salvation is not an okject or an entity that can be enclosed
inone’s sPiritual Pocket, or even Possessed in one’s heart. Rather,
salvation is the clgnamic life and activity of the Savior, Jesus Christ,
Functioning within the Christian as he/she is rcccPtive to such in
faith. Security is “in Christ,” not in theological arguments of per-

manencg‘
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MAXIMUM SECURITY

The young man got up from his seat, walked down the walk-
way, and the gate swung shut behind him. 1t was then that he saw
the sign: “Maximum Eternal Securitg Prison — Sponsorecl and
maintained bg the State of Baptistic Calvinism.”

After sitting through the initial counseling session, the new
inmate agrecd to accept the regimen and abide bg the rules. In-
deed, inthe dags and weeks and years to follow he would prove
himself to be a model Prisoner. He answered all the roll-calls, exer-
cised when it was his time to do S0, worked in the shol:), and ate the
food offered to him without complaint

This man was a “lifer.” He was committed to this maximum se-
curitg Facilitg for the rest of his life. There was no oPPortunit9 for
rehabilitation) Parole or release. It was, as the saying goes, a case
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where this young man was Jocked up, and theg threw away the
kegs.” Once incarcerated, alwags incarcerated!

Periodica”g, on the first day of each week,
the frocked guard came bg each cell to assure
the Prisoners that all efforts were being made
for their sa1c6~‘<eeping and we”~being. He ut-
tered ceremonious Platitudes encouraging
them to accept their situation and the comfort
of such sccurity wherein all their needs were
taken care o1c, and cautioned them not to at-

tempt to get out.

On one occasion the word gotout that
another “lifer” had escapcd the confines of his secure environs by
cutting through the barbed-wire fence. The inmates were assem-
bled in the Prison~9ar<:l, and the guards explained that the escapee
had never rea“9 been a true Jifer,” or he would never have es-
caped. Such circular Iogic seems to make sense for those involved
in such cerebral “lock-down.”
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The minds of many Christians
are “securelg locked” into a rigicl doc-
trinal position on “eternal securitg.”
Theg are confined and imPrisonecl
in static cells of theological thought.

lmprisonecl bg the bars of their be-
lieF~595tem, theg are unable to expe-
rience the genuine Christian freedom
wherein Christians are to live bg the
vital dgnamic of Christ’s life. “It was
for freedom that Christ set us free”
(Gal. 5:]) .

Security is a basic need of
manl(incl, but it cannot be satisfied by closed-ended theological
explanations. The Christian’s securitg is to be “in Christ;” in a dg~
namic spiritual union with the living Lord Jesus, who indwells us bg
His SPirit and desires to express His life and character through our
behavior. Thus we experience the freedom of Functioning as God
intended, unto His glorg.
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Is it not ironic that in the entiretg of the New Testament
Scriptures (NASB), there is no reference to “securitg.” There
are, however, two references in the book of Acts to persons be-
ing “Jocked injail securelg” (Acts 5:23;16:23). These caused me to
Ponc{er the Parable above. The remaining New Testament refer-
ences pertain to “mal(ing the grave secure” (Matt. 27:64-66), which
could be another analogg.
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REBOUND

The basketball game was Proceeding ata
frenzied pace. Receving a pass from his team-
mate, the hometown guard dribbled toward cen-
ter court. The dchnding team was employinga
full-court press, so our Plager faked to the left
and drove hard to the right, dribbling to within
fifteen feet of the basket. There he attempted a
one—handecﬂjump shot which ricocheted off the
glass and caromed straight up off the front of
the rim.

Amazed that he has missed the mark) our
Plager stops in his tracks, his upper torso hang—-
ing limP in dejec’cion. Looking toward the coach,
he sobs his aPologies and laments his failure.
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“I'm sorry coach,” he cries. “rll try to do better.” But tocusing on
the error onlg has a reverse effect that causes him to question his
competencg and capabilities as a ba”piager and hinders his subse-

quent endeavors.
Ridiculous? Certainly!

But so is the other extreme,
the iager W]‘IO, having missed the
marE, shrugs his shoulders and says,
“So what? Big deal?” Repress-
ing the actualit9 of his inadequate
pertormance, he turns down court
with a grin, giib|9 mouthing that lqu—
pant CliCi’]C, “You win some; you lose
some.” Such a fatalistic repression

and refusal to admit responsibiiitg is

equa”y inappropriate in pursuirig the
otjective of the basketball game.
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On the other hand, the seasoned
ballplager has his reflexes conditioned to
respond to those times when he misses the &
mark (as all Plagers do!). Although never
in‘cending to miss, when he does so it does
not shatter his iclentity as a basketball
Plager. His basketball abilities are still in-
tact: he is still on the team and in the game.
He has heard the coach 96” many times in
situations like this, “Rebound!” He is con-
ditioned to follow throug‘ﬁ. At the very sPIﬂ:
second when he recognizes that the ball
is not going to Penetrate the cords of the
net, he continues toward the goal to Put
the ball up again. There is but a momentary
cognition of having missed the mark, dur-
ing which his reflexes admit and concur with
the appearance of temporarg failure. But
continuing his drive unabashed, he is lifted
above the others to take that ball as it
bounces off the rim and stuff it tlﬁrough the
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hoop. Victorg is imminent in such a
pattern of continuity which expresses
a singleness of resolve to pursue the
ultimate okﬁ'ective.

Are there not times when we as
Christians feel as though we areina
“full-court Press’?” Life is proceecling
at a frenzied pace. Our Christian ex-

ressions appear to “miss the mark.”
P PP

Witness the many Christians
who responcl in repetitive rituals of

confessional apologies. Their con-
fessions are but lamentations of
wrong-cjoing that would seem to imPinge upon the integrity and
mercies of God. Focusing on their failures, theg continue to wallow
in the quagmire of sin and defeat.
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Equa“g incongruous are those Christians who gloss over
their transgressions. R@Cusing to admit Personal responsibilitg,
tlﬁey often ascribe their sin to divine inevitabilitg and culpabilitg‘

The relaxed Christian who understands his imPutecﬂ identitg
and imPar’ced resources in Christ, is not shattered by sin nor does
he repress the realitg of it. The momentary cognition of the inade-
quate manifestation of who he rea”g is, suffices as the confessional
agreement that God expects. Having thus “reboundecl,” he con-

tinues with a singleness of vision to be and do all that God intends
to be and do in him.
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MONKELEY SELE,
MONKEY DO

It had been several years since we had visited the local zoo,
so | decided to take the {:amilg for an outing to see the animals. The
varictg of animals in God’s creation is utterlg amazing.

Our Familg seems to cnjog the Primate exhibit more than an
other in the zoo. Being the highest order of the animal kingdom,
the monkegs, lemurs, chimpanzees, apes, baboons and gori“as are
often cxtremclg entertaining,

The visitors to the Primate exhibit make it cloublg entertain-
ing, Tlﬁey can be observed imitating and mimicking the actions and
gestures of the Primates. Some were making Funng faces and stick-
ing out their tongues. Others were scra’cching their sides)jumping
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an imitation of behavior. Granted, the object
of their observation is of a higlﬁer order, but
the Principle is the same.

Jesus Christ is rcgardecl 59 many
Christians to be the behavioral example
for Christian living. Christians are encour-

up and down, and screeching. ltwas a
case of “monkeg see, monkeg clo,” as
theg “apccl” the behavior of the ani-

mals.

| could
not help but
consider the
fact that many
Christians con-
ceive of Chris-
tian |iving asjust

aged to be responsiblc for “the imitation of

170



Christ” (ala Thomas a KemPiS), in order to walk “in His steps” (a
la Charles Sheldon), in order to be “like Christ” (a la Andrew Mur-
rag). if this be the case, then the Christian life is but a higher form
of “monkeg see, monkeg Ao,” as Christians attempt to “apc” the
behavior of Jesus Christ.

The Christian life was never intended to be an attempted
“imitation” of the life of Jesus Christ, but is clearlg explained }39
the apostlc Paul as the “manifestation of the life of Jesus in our
mortal bodies” (Il Cor. 4:10,11).
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THE SCARECROW
WHO TRIED TO
COMMIT SUICIDE

The farmer in the big house had Piantecl a large summer gar-
den, and was anticipatinga bountiful crop of fruit and Vegetables.
As soon as he completed the Planting the crows were circling the
Piot and scavenging for seed.

To protect his interests, the enterprising farmer decided to
construct a scarecrow. Taking two stic|<s, he attached them to-
get]‘ier in the form of a cross. Wrapping some straw around the
sticks for fill, he then dressed the scarecrow with a bright~co|~
ored shirt and Piaced an old straw hat on toP of the uPright. He
Propped anold Pitchi:ork up against the cross-member to make it
look more real. His intent, of course, was to deceive the birds bg
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mal(ing the scarecrow look like a human being. Thougn lifeless, the
animals mignt think the scarecrow was alive and could chase them

OH: at any moment.

But then, like his cousin from Oz, the scarecrow took on a
life of his own. He was determined to be the best scarecrow that
any scarecrow could be. He wanted to Pertorm Pertectlg for his
maker. His resolve seemed to work for the first few c{ags, but then
the crows and other scavengers were venturing closer and closer to
the newlg Planteci furrows. The scarecrow struggled to look more
alive and intimi&ating, but the crows were bold and Persistent. Ven-
turing down to torage seed and first-fruits without consequence,
tneg soon were landing on his outstretched arms and nesting in his
hat.

The scarecrow felt so inadequate and ashamed of his poor
Pencormance, like such a failure. He tried to be more active, tojump
and flail his arms and shout and scream. Neignboring SCarecrows
encouraged him to have more dedication and commitment, or to at-
tend a seminar on “How to be a More Effective Scarecrow.” All of

his best efforts were to no avail. Unable to overcome his inadequa—
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cies and inabilities, the sincere scarecrow determined to muster up
all his energy, grasp the Pitchcork, and thrust it through his torso
in an act of honorable suicide. This too failed. Unable to make the
wooden cross-member bend, he could not get his arm around to
Pemcorm this final act. He died of frustration and faded away in de-
composition under the heat of the sun and the elements.

175



| have observed a similar scenario in the gar&en of Christian
Iiving where the seed of Christian living IS suPPosed to germinate
and Produce fruit. Christians are often determined to be the best
Christians theg can be, and to Pemcorm Pemcec‘clg for their Maker.
To explain their inaclec]uacics thcg often construct in their minds
a “straw-man” called “selxc,” who often goes 139 other aliases such
as “old man” or “old sin nature.” This bog69~man IS Perceivec{ to
be real, to be alive within them, to be themselves, suPPosec”g hin-
dering them from Perﬁect Christian Pemcormance and a“owing the

intrusion of ﬂeshlg sel1c~indulgence.

Soon these Christians are trying their hardest to shout out
the Persistent intrusions. Theg dedicate and commit themselves
to engage in activities to be better Christians and to overcome.
Out of Frustration) theg try to masochistica”y beat themselves
over the head) to Pommc| themselves, to “buffet their bodies.”
The ecclesiastical farm-hands encourage self-destructive actions
to “die to selxc,” to “Put self to death,” to “morti% your mcmbersj”
with the Promise that such acts will effect victorious Christian liv-
ing and fruitfulness. In response to such, Christians often attempt
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the impossible; theg attempt to “crucitg themselves” in a suicidal
or homicidal act toward a “straw-man.” Self-crucifixion is alwags an
imPossible act because the wooden cross-member will not bend!

The “self” against which Christians often struggle Is a
“straw-man,” whose demise can never be effected bﬂ any self-ef-
fort of attempting to “die to self.” Rather, Christians need to real-
ize that “the old man has been crucified” (Rom. 6:6), that theg have
“Put on the new man” (EPH 4:24; Col. 3.1 in Christ Jesus, and as
“new creatures in Christ” (Il Cor. 5:17) theg are to allow Him to live
as He wills in their life. This is not to cleng that there are Propensi~
ties of the flesh which Prompt self-oriented and selfish behavior,
misrepresentative of our spiritual identitg in Christ. We need to rec-
ognize that “the Spirit sets its desires against the flesh” (Gal. 5:16).
We live bg the life of Another! “Itis no Ionger I who lives, but Christ
lives in me” (Gal. 2:20).
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P.M. 5.

Watch out! Stand clear! Give her a wide berth! She has all
the symptoms of the classic diagnosis of PM.S. She is irritable,
clisagreeable and hostile. She wants her own way and cannot be
aPPeasecJ. Sheis constantlg ranting and raving, screaming;

“No one understands me.”
“L eave me alone.”

“Don’t you dare cross me.”
“I know | am right..

...dor’t buck me.”
...dor’t confront me.”
...dort question me.”
..dort analgze me.”
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“| dor’t care if I don’t make sense.”
“| don’t care if ’m not Iogical.”
“I know | am emotional, subjec‘cive and my

Fee!ings are running wild.”

“The present IS unbcarable, but this time
will soon pass. It must be endured. Relief

from this Present tribulation is assurecﬂlg
imminent.”

“l’mjust waiting for that future Period
when evergtlﬁing will come to Pass.”

Does this sound familiar?

Much of the church todag seems to be afflicted and Plagued

bg religious PM.S. The complete) technical diagnosis is “Pre-Mil-
lennial Synclromc.”

This condition is characterized by a sense of hopelessness
that e\/ergtlﬁing is “out of kilter” and cannot be resolved until the
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future sanitizing of a utopian “Period.” Such a millennial menstrua-
tion is imminent, but in the meantime the malacﬂg must be endured.

What is the cure for this debilitating disease?

T]’ieological Practitioners must
accept responsibilitg for misdiagnosis
and Perpe’cuating the cﬂiscriminatorg
Fa“acg of this collective theological
neurosis. The church must forsake
the hormonaug induced narcissism
and neurosis of the “Pre-Millennial
Syndrome,” and recognize that her

resent health and we”~being IS as~-
sured bg the “finished work” of Christ
(John 19:30).
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THE JALOPY AND THE JAGUAR

belching black smoke and Periodica”g back-ﬁring the old
jalopg rattled down the road. The owner had driven this car for
many years, but it was thoroughlg worn-out. People were begin~
ning to shake their heads in derision when he drove bg; he was
a blight to the road. The Paint was Peeling, the bodg was full of

dents; the car looked like a wounded survivor of a demolition
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derbg. Flat tires were an almost weeklg routine. And talk about
uncomfortable: the springs Pokeé through the seats and the wind
Poured through the cracks in the windows.

A” O1C this was Aetrimental to the owner’s mental and emo-
tional clisposition. It was so ﬁus‘crating to tr9 to kecP this car g0~
ing, There were times when he would kick the car, scream at it and

swear to get rid of that “rattle~tra|3.”
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What a surprise} then, when a gracious Benefactor present-
ed him with a brand-new British Jaguar. The lines were so sleek,
the lacquerccl finish so smoo‘clﬁ; it was a beautiful hand-crafted
machine. As a Proud new owner he waxed it and Pampered it. He
could har&lg believe that powerful engjne which made so little
noise, the new leather uPEolsterg which was so com{:ortable, and
the smooth ride on those new radial tires. Besides that, it came

complete with a lifetime service guaranteel
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Not wanting to let it get scratched or worn-out, the Proud
owner Parked the Jaguar in the garage and determined to use
it onlg on special occasions. He would back it out each Sunda
morning and drive it to church. There he would testhcg about the
benevolence of the Bene{:actor, and Praise the features of his new
car. Everyone was invited to look at the car which was on exhibit
and inspect its intricate details. Then the owner returned the Jag-
uar to the garage.

All week long the sup-
Pressionist owner continued to
drive thejalopg, which did not
run any better than before. It
continued to have flat tires.
The rattles were just as irritat-
ing. It sputtercdj; it back-fired;
it continued to heat-up and
boil-over. It was all he could do
to hold it together and keeP it

going, havingwirecﬂ up the muf-

ﬂer, tapccl the windows and Pu’c
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extra cushions on the seats. The owner wasjust as Frustrate& and
agi’cated as before, and continued to gripe and complain about the
complications of his life.

The Benefactor arrived one dag to ques’cion the recipient
of his girt. ‘I gave you a new Jaguar. Wlﬁg do you insist on clri\/ing
that oldjalopg? Whg don’t you tow thatjalopg off to the auto-
gravegarcl and let it die? 1t has no antic]ue value and needs simplg
to bejunkecl and scrapped. It is time that you begin to enjog your

new car!”

Christians have “Put off the old man” and “put on the new
man” (Ephesians 4:22 24 Colossians 3:9,10). “hcang man is in
Christ, he is a new creature; the old things Passecl away; behold,
new things have come” (Il Corinthians 5.17). If that be true for us,
let us recognize that “we have this treasure in earthen vcsscls, that
the surpassing greatness of the power may be of God and not of
ourselves” (I Corinthians 4.7).
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SELF-SERVE CHRISTIANITY

Forgjve me a moment of nostalgic reminiscence... Remember
the cjags when the Proprietor at the mercantile, the clerk at the
grocery market and the attendant at the gas~station would take
the time to rea”g “serve” the customer? Theg regarded Pleasant,
helpmcul service to be their Primarg responsibilitg) wherebg theg
mig]‘nt maintain Iogal, satisfied customers. Their mottoes were dis-
Plaged on the wall: “Service with a smile.” “The customeris alwags

right.”

Todag, ours is a society of convenience stores, fast-foods
and self-service. Aptlg referred to as the “Me-generation,” we
wantjust what we want, and we want it “now” for the least Price.

Ours is the age o1c supermarket shopping. We choose the
Product of our choice from a selection of multitudinous varieties.
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Wi“ing to Purchase not onlg what we need but almost evergthing we
want, we expec’c to find evergthing at one location and a complete
stock of every varietg. We Premcer that it be on “sale,” or at least
have a rebatc, for we refuse to pay the full Price. We resent having
to wait; we expect immediate service. lncreasinglg we are demand-
ing that the commodities be delivered to our door-.

Remember when our mothers and grandmothers would shoP
at the local grocery for fresh food items, or g0 down into the food
cellar to get “canned” food items from the Prcvious season” Theg
would sPend hours, sometimes cﬂags, Preparing meals for the famil
and friends. Mealtimes were a time of meaninggul Familg Fe”owship

and Pcrsonal interaction.

Fewer and fewer Familg meals are pre ared toclag‘ When
mealtime aPProaches we Pile in the car to cﬁive to restaurant row.
“L et’s take a vote. What sounds goocﬂ tous todag?” Sampling the
delicacies of the innumerable food Preparation establislﬁmcnts)
we cater to whatever suits our “taste” at the moment. There are
ethnic emphases, culinarg specialties, a smorgasborﬂ to appease
every aPPe’cite.

190



Needing fuel for the automobile, we stop at the gas station.
Remember how the Friencjlg attendant used to come out and check
the oil and water, wash the windows and pump the gas? We even
used to call it a “service station.” Few are wi”ing to pay the ad-
ditional Price for full-service anymore. Instead we Pu” up to the
“self-serve” island to “PumP and Pag.” Having taken on fuel for
the week, we drive off in a hurrg to the next convenient, self-serve

satistaction of our every desire.
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It is not difficult to liken the goregoing shift in consumerism to
the contemporary ecclesiastical situation. This is the age of “su-
Permarket Clﬁristianitg” where we shoP around for the commodities
we desire. Though unwi”ing to “Pag the Price,” we demand satis-
faction of every Perceivecﬂ need and immediate cjeliverg.

The institutional church has catered to such consumer
Christianitg 139 attempting to offer a smorgasbord of every deli-
cacy on restaurant row. “Where shall we goto get ‘fed’ todag?”
Some even conceive of a gas~-station Christianitg where Peoplc can

“PumP and Pag” fora weeklg spiri’cual “ﬁlLuP.”

Whether it be the Pleasant Personal service of the past or
the self-service stgle of the Present, the entire concept of a con-
sumer-oriented Christianity must be cha”enged. Are we consum-
ers demanding to be served, or are we Christians, indwelt 139 Jesus
Christ, living and loving to serve the needs of others?

Self-service Christianitg is an abomination! Let us return to

real Christian service with a smile.
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DEAD IN THE WATER

She had been christened the 5.5. Ecclesiastica. The ship-
builders had constructed her with the most up~to~c]ate nautical
technolog9 with which to Pl9 the world’s seas and call on Ports far
and wide. Equipped with comPuterized stabilizers and navigational

ec]uipment, she was the envy of sailors the world over.

On her maiden voyage, laden with Precious cargo to be dis-
tributed througnout the world, she functioned as intended. On
subsequent sailings many Peoples in ports around the globe were
Privileged to observe tnisjewcl of the fleet.

Many years afterwards, the ship was sailing in the open seas,
when all of a sudden it lost all power. None of the equiPment would
function. The navigational equipment was useless. The communica-
tion equipment was silent. The ship was “dead in the water.”
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What a Frightening experience to
be adrift at sea and subject to the caPri~
cious natural elements of the winds and the
waves. The frantic sailors were lighting flares
to send distress signals‘ The helmsman was
standing in the Pulpit scanning the horizon
for Passing ships or the siglﬂt of land. The
compass was of little value, for any sailor

knows that you cannot steer a ship unless it

s movingl

What this ecclesiastical ship needs
is to reinstate the Lord Jesus Christ as
the Pilot of the ship. Onlg then can the
power of the Holg SPirit be restored, and
the crew can ascertain their course bg the

compass of divine direction.
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GARGOYLES

Theg were Preparing to build a new cathedral and the de-
signers were desirous of utilizing architectural patterns from
European cathedrals of centuries Past. It was determined that
gargogles should be sculpted, which would serve as spouts for
rain-water to run off at a distance from the edffice rather than
down the sides. This was the purpose oFgargogles on such cathe-
drals as the Cathedral of Notre Dame in Paris.

A sculptor was commissioned to shape the gargogles into
fierce animalistic forms. Creating such uglg and grotesque statu-
ary would at the same time serve the purpose of identification with
the local animistic rcligions, who would perceive that the gargogles
would scare off any evil sPirits that migE

t aPProacH
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The cathedral was constructed over a Period oF many years
and dulg dedicated. It was regarded as the Foremost sgmbol O]C the
Church in the area. Visitors came from far and wide to Poncler and

Photograph the cathedral and its unique gargogles.

Religion Is a gargoglel Itis an accretion upon the sPiritual
building of the Church of Jesus Christ (EPH 2:20.21) . ltis a spout
that diverts true aPPreciation of the “water of life” (Uohn 4:14) in
Jesus Christ.

The farcical and fictional form that religion attaches to the
edifice of Chris‘cianitg, serves as a grotesque caricature of God’s
creation. Religion caters to the superstitions of men, encourag-
ing them to use it to scare off evil spirits) rather than to Persona”g
know the SPirit of God.

Christianitg is the beautiful
realitg of the life of Jesus Christ.
Do not be deceived 139 the uglg
gargogles of religion.




POSTSCRIPT

Some readers may feel that the Forcgoing Parodics have
been a destructive decimation of their religion. Theg may be won-
clering “What is left of Christianitg and the Church after all these
Pins have been knocked down in this bowling a“cy of Parodic anal-
ogy?” Some may think that 1 have acted like the Proverbial “bull in
a china closet,” cles‘croging the fine and Fragile constructs of Chris-
tian rcligion. Has this been but an iconoclastic rampage which has
left the ecclesiastical stage littered with debris?

Some might a”ege that | am guiltg of church~bashing or
Christiambashing. Not so! | might Plead guiltg to tradition-bash-
ing or religiombashing, but not to the former chargcs. Christianitg
is not comprised of traditional beliefs or Practices. Such becomes
religionl The English word “religion” is derived from the Latin words
“rcllgarc” or “rc/tgio” which refer to being “bound up"’ Jesus did
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not come to bind us up in religious rituals of devotion or tie us
down to moralistic codes of rules and regulations. Jesus said, “you
shall know the truth and the truth shall make you free” (John 8:32).
“l am the...truth” (Uohn 14:6). “if therefore the Son shall make you
free, you shall be free indeed” (Uohn 8:36). Christianitg is not re~
Iigionl Clﬁristianitg is the clgnamic life of the Lord Jesus Christ.

The Christian life is the freedom to be and do all that Jesus Christ
wants to be and do in and through the Christian unto the glorg of
God.

What I have at‘cempted todoisto Peel off the ﬂakg lag~

ers from the Pungent onion of ecclesiastic Practice toclay. I have
Peelcd off the Peripherals of program and Procedure and false Pi~
ety. What is left at the center? The Person of Jesus Christ. The es-
sential core of Christianitg is the li\/ing Person of Jesus. Christian-
ity is the ontological realitg of the sPiritual Being of Jesus Christ,
rather than epistemological compilations or ecclesiastical formula-
tions. We must return to a Christocentric thcologg that asserts as
Paul did that Christianitg is “Jesus Christ + nothing!” The essential
realitg of the Christian gospel remains intact, for Christianitg is the
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dgnamic indwelling presence of the life of the risen Lord Jesus, and
the iiving out of His divine character in Christian behavior.

Let me assure you that | am unashamedlg a Christian, per-
sona“g identified with Jesus Christ. Along with Paul I affirm that
“Christ is my life” (Col. 3:4); “For me to live is Christ” (Phil. 1:21);
“Christ lives in me” (Gal. 2:20). My focus on Jesus Christ neces-
sitates my exposing that which has served to cover Him up — the
accretions of tradition, the fallacious ecclesiastical formations, the
imProPer Priorities of rcligion. [ invite you to stand with me in af-
iirming the centralitg of Jesus Christ in the Christian life and in the
Church. Clﬁristianity is Christ!

There are many Christians tocﬂag who are disheartened, fed-
up and “burned-out” with their ecclesiastical exPerience of «chur-
cijianitg.” Thcg still love God and still confess Jesus Christ as Lord
and Savior, but theg are longing for meaningicul sPiritual realitg.

For thcm) PCF]‘IBPS these stories can serve as a “cleansing of the
temple” which drives out the merchandisers of imProPer beliefs and

Practices which are being “sold” to many unsuspecting religious
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People todag. | believe that there are many others like me who de-
sire the fullness of the spiritual realitg that is in Jesus Christ alone,
and who desire the simple singularitg of focus on Jesus Christ in

their worship of Him.

What is left? The sPiritual reality of the life of Jesus Christ
is the onlg hope for mankind. 1 have unashamcdlg atteml:)ted to
scrape off the barnacles of religion so that Christians might “fix
their eyes upon Jesus” (Heb. 12:2).
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These “Parodies of Piety” driP with the cgnicism of self-criticism. Those unable

to be self-critical are destined to the erPetuation of their Persistent roblems.
Pastor Jim Fowler does not seek to destrog the genuine Pietg of the chrch) but
l’xoPes that these Parodies will serve as constructive self-criticism.
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